


NOSTALGIA 

F 0 R T H E 

A B S 0 L U T E 

GEORGE STEINER 

AN ANSI 



Copyright O 1974 George Steiner 

All rights reserved. No part of this publication may be 
reproduced or transmitted in any form or by any means, 

electronic or mechanical, including photocopying, recording, 
or any information storage and retrieval system, without 

permission in writing from the publisher. 

First published in 1974 by CBC Enterprises 
Published in 1997 by House of Anansi Press Ltd. 

This edition published in 2004 by 
House of Anans~ Press Inc. 

I lo Spadina Avenue, Su~te  801 
Toronto, ON, M5V 2K4 

Tel. 416-363-4343 
Fax 416-363-1017 
www.anansi.ca 

Distributed in Canada by Distributed in the United States by 
Publishers Group Canada Independent Publishers Group 

2 5 0 ~  Carlton Street 814 North Franklin Street 
Toronto, ON, M5A 2 L 1  Chicago, IL 60610 

Tel. 416-934-9900 Tel. 800-888-4741 
Toll free order numbers: Fax 312-337-5985 

Tel. 800-663-5714 
Fax Boo-565-3770 

House of Auansi Press is committed to protecting our natural environment. 
As part of our efforts, this book is printed on New Leaf Ecobook paper: it 

contains 100% post-consumer recycled fibres and is chlorine-free. 

CBC and Massey College logos used with permission 

NATIONAL LIBRARY OF CANADA CATALOGUING IN PUBLICATION DATA 

Steiner, George, 1 9 2 ~  
Nostalgia for the absolute 

(CBC Massey lectures series) 
Text of radio lectures broadcast in fall, 1974. 

ISBN 0-887%-594-0 

1. Chr~stianity - 20th century. 2. Civilization, Modern - 1 9 5 s  
3. Marx, Karl, 1818-1883. 4 Freud, Sigmund, 1856-1939. 

5. Levi-Strauss, Claude. 1. Title. 11. Series 

Cover design: Bill Douglas at The Bang 

Canada Council Conseil des Arts 
for the Arts du Canada 

ONTARIO ART5 C0""CIL 
COMILIL O t l  * IT5  D t  COYTAIIO 

The  five radio broadcasts published here were given in the 
fall of 1974 as the fourteenth series of Massey Lectures. They 
were organized and produced by Paul Buckley of the Ideas 
unit of the CBC Radio Arts Department. Begun by the CBC 
in 1961 to enable distinguished authorities in fields of 
general interest and importance to present the results of 
original study or research, the lecture series was named in 
honour of the Rt. Hon. Vincent Massey, former Governor 
General of Canada. 

Wr acknowledge for theirjnancial support of our publishing program 
the Canada Council for the Arts, the Ontario Arts Council, and the Government of Canada 

through the Book Publishing industry Development Program (BPiDP). 

Printed and bound in Canada 



The five radio broadcasts published here were given in the 
fall of 1974 as the fourteenth series of Massey Lectures. They 
were organized and produced by Paul Buckley of the Ideas 
unit of the CBC Radio Arts Department. Begun by the CBC 
in 1961 to enable distinguished authorities in fields of 

general interest and importance to present the results of 
original study or research, the lecture series was named in 

honour of the Rt. Hon. Vincent Massey, former Governor 

General of Canada. 





George Steiner is a writer and scholar of international reputation 

whose work displays not only distinguished literary qualities, but 
wide inter-disciplinary scope, and an incisive interest in the study of 
language. He was born in Paris, France, and there received his first 

academic degree. Moving to the United States, he received his B.A. 
in 1948 from the University of Chicago. In 1950 he received his M.A. 

from Harvard University, where he was awarded the Bell Prize in 
American Literature. From 1950 to 1952 he was a Rhodes Scholar at 
Oxford University, England, and there received his Ph.D. He joined 

the staff of the Economist, London, and later was a member of the 
Institute for Advanced Studies, Princeton. In 1959 he was the recipient 

of the 0. Henry Short Story prize. 
At the present time he is Professor of English and Comparative 

Literature, Universite de Geneve, Switzerland, and Extraordinary 
Fellow, Churchill College, Cambridge, England. He is also chief 
literary critic of The New Yo;ker magazine . 

Dr. Steiner is the author of Tolstoy or Dostoevsky, T he Death cf 
Tragedy, Aspects cf Language and Translation, Anno Domini, Lan
guage and Silence. In Bluebeard's Castle, Some Notes Towards the 
Re-definition of Culture, Extraterritorial, Papers on Literature and 
Language Revolution, Fields cf Force, and After Babel. 





CONTENTS 

The Secular Messiahs 

Voyages into the Interior 

The Lost Garden 

The Little Green Men 

Does the Truth Have a Future? 

12 

24 

38 

50 





THE SECULAR M ESS IAHS I 

The conjecture which I want to put forward i n  these Massey 
Lectures is a ve ry si m ple one .  

Hi storians and sociologis ts agree, and after a l l  we sho u l d  
so metimes believe them too, t h a t  there h a s  been a marked 
decl i n e  i n the role pl ayed by formal re ligious sys tems, by t h e  
churches, in Western soci ety. 

The origins and causes of t h i s  decline ca n be vari ously 
date d and argued, and , of cou rse, they have been. Some 
wou l d  locate them in the rise of scient ific rational i sm during 
the Renaissance. Ot hers would assign the m to the sce pti
cism, to the  e x p l i cit secu l a:-ism, of the Enl ighte n m ent w i t h  
i ts i ronies about su perstit ion and a l l  c h u rches. Still others 
would m a i n tain that  i t  was Darwinism a nd m odern techno
logy during the industrial revol ution wh ich m ade syste m at i c  
be l iefs, systemat ic  theology, a n d  the anci ent centrality of the 
c h u rches so obsol ete. But the phenome non itself i s  agreed 
u po n .  Grad ual ly, for th ese very com p l icated and dive rse 
reasons, the Christ ian fait hs (may I e m p h asize this  p l u ral) 

which had organized so much of t he Western view of  man's 
iden tity and of our funct ion in the world, wh ose practices 
and symbolism had so dee ply pervaded our daily l i ves from 
the end of the Roman and Hellen istic world onward, l ost 



their hold over sensibility and over daily existence. To a 
greater or lesser degree, the religious core of the individual 
and of the community degenerated into social convention. 
They became a kind of courtesy, an occasional or perfunc
tory set of reflexes. For the very great majority of thinking 
men and women-even where church attendance contin
ued-the life-springs of theology, of a transcendent and 
systematic doctrinal conviction, had dried up. 

This desiccation, this drying-up, affecting as it did the 
very centre of Western moral and intellectual being, left an 
immense emptiness. \Vhere there is a vacuum, new energies 
and surrogates arise. Unless I read the evidence wrongly, the 
political and philosophic history of the West during the past 
1 50 years can be understood as a series of attempts-more 
or less conscious, more or less systematic, more or less 
violent-to fill the central emptiness left by the erosion of 
theology. This vacancy, this darkness in the middle, was one 
of "the death of God" (remember that Nietzsche's ironic, 
tragic tonality in using that famous phrase is so often 
misunderstood). But I think we could put it more accura
tely: the decay of a comprehensive Christian doctrine had 
left in disorder, or had left blank, essential perceptions of 
social justice, of the meaning of human history, of the 
relations between mind and body, of the place of knowledge 
in our moral conduct. 

It is to these issues, on whose formulation and resolution 
society and individual life depend for coherence, that the 
great "anti-theologies", the ''meta-religions" of the nine
teenth and twentieth centuries, address themselves. These 
are very awkward terms and I apologize for them. "Meta
religion", "anti-theology", "surrogate creed" -they are 
awkward but also useful tags. Let me try and pull them 
together in these five talks by using a general term. I want 
to propose to you the word "mythology". 

Now in order to qualify for the status of a mythology, in 
the sense in which I am going to try and define it, a social, 



a psychological, or a spiritual doctrine or body of thought 
must fulfil certain conditions. Let's have a look at these. The 
body of thought must make a claim of totality. That sounds 
very simple-minded, and in a way it is. Let me try and 
sharpen the idea. What do we mean by its being total? It 
must affirm that the analysis which it puts forward of the 
human condition-of our history, of the meaning of your life 
and mine, of our further expectations-is a total analysis. A 

mythology, in this sense, is a complete picture of "man in 
the world". 

This criterion of totality has a very im portant conse
quence. It allows, it invites, if the mythology is an honest 
and serious one, disproof or falsification. A total system, a 
total explanation, falls down when and where a substantive 
exception, a really powerful counter-example, can be 
produced. It is no use trying to patch up a little corner here 
or adding a bit of glue or string there. The construct 
collapses unless it is a whole. If any of the central mysteries, 
sacramental mysteries, of Christianity or of the life of Christ 
or his message were to be totally disproved, it would be no 
good trying to do a quick repair job on one corner of the 
structure. 

Second ly , a mythology in the sense in which I am using 
the word, will have certain very easily recognizable forms 
of beginning and development. There will have been a 
moment of crucial revelation or diagnostic insight from 
which the entire system springs. This moment and the 
history of the founding prophetic vision will be preserved in 
a series of canonic texts. Those of you who are interested in 
the Mormon movement will easily recognize my image: an 
angel appearing to the founder of the whole movement and 
handing to him the famous golden plates, or the Mosaic law. 
There will be an original group of disciples who are in 
immediate contact with the master, with the founder's 
genius. Soon some of these disciples will break away into 
heresy. They will produce rival mythologies or sub-



mythologies. And now watch something very important. 
The orthodox in the great movement will hate such heretics, 
will pursue them with an enmity more violent than that 
which they vent on the unbeliever. It's not the unbeliever 
they're afraid of-it's the heretic from within their own 
movement. 

The third criterion of a true mythology is the hardest to 
define, and I ask you to bear with me because I hope it will 
emerge by force of example in these five talks. A true 
mythology will develop its own language, its own charac
teristic idiom, its own set of emblematic images, Hags, meta
phors, dramatic scenarios. It will breed its own body of 
myths. It pictures the world in terms of certain cardinal 
gestures, rituals, and symbols. As we proceed, I hope this 
will become entirely clear. 

Now consider these attributes: totality, by which I simply 
mean the claim to explain everything; canonic texts deliv
ered by the founding genius; orthodoxy against heresy; 
crucial metaphors, gestures, and symbols. Surely the point 
I am making is already obvious to you. The major mytholo
gies constructed in the West since the early nineteenth 
century are not only attempts to fill the emptiness left by 
the decay of Christian theology and Christian dogma. They 
are themselves a kind of mbstitute theology. They are systems 
of belief and argument which may be savagely anti
religious, which may postulate a world without God and 
may deny an afterlife, but whose structure, whose aspira
tions, whose claims on the believer, are profoundly religious 
in strategy and in effect. In other words, when we consider 
Marxism, when we look at the Freudian or Jungian 
diagnoses of consciousness, when we look at the account of 
man offered by what is called structural anthropology, when 
we examine all these from the point of view of mythology, 
we shall see them as total, as canonically organized, as 
symbolic images of the meaning of man and of reality. And 
when we think about them we will recognize in them not 



only negations of traditional religion (because each of them 
is saying to us, look, we don't need the old church any 
more-away with dogma , away with theology), but systems 
which at every decisive point show the marks of a theolog

ical past. 
Allow me to underline this. It is really the centre of what 

I'm trying to say, and I hope it is quite clear. Those great 
movements, those great gestures of imaginat ion , which have 
tried to replace religion in the West, and Chr istianity in 
particular, are very much like the churches, like the theo

logy, they want to replace . And perhaps we would say that 
in any great struggle one begins to become like one's oppo
nent. 

This is only one way,. of course, of thinking of the great 
philosophic, political, anthropological movements which 
now dominate so much of our persona l climate. The 
conv inced Marxist, the practising psychoanalyst , the struc
tural anthropologist, will be outraged at the thought that 
his beliefs, that his analyses of the human situation, are 
mythologies and allegoric constructs directly derivative 
from the religious world-image which he has sought to 
replace. He will be furious at that idea. And his rage has 
its justification. 

I have neither the wish nor the competence to offer 
technical observations, for example, on the Marxist theory 
of surplus value, on the Freudian account of the libido or 
the id, on the intricate logistics of kinship and linguist ic 

structure in Levi-Strauss's anthropology. All I hope to do is 
to draw your attention to certain powerful, recurrent 
features and gestures in all these "scientific" theories. I want 
to suggest to you that these features directly reflect the 
conditions left by the decline of religion and by a deep
seated nostalgia for the absolute. That nostalgia-so 
profound , I think, in most of us- was directly provoked by 
the decline of Western man and society, of the ancient and 
magn ificent architecture of religious certitude. Like never 



before, today at t his point in the  twentieth cen t ury, we 

hunger for m yths, for total explanat ion: we are starving for 

guaranteed prophecy. 
The m y t hol ogical scenario i n  Marxi sm , wh i c h  I am 

begi n n i n g  w i t h  i n  t h i s  first talk,  is not only  exprt"ssl y  

dram at ic ,  but i s  a lso representa t i ve of the  great current  o f  
thought and fee ling in Europe which w e  cal l romanticism. 
L ike ot her constructs of soc i a l  u topia, of secular, messian i c  

salvation, which fol low on the French re volut ion,  Marxism 
can be expressed in terms of h i stori cal  epi c .  I t  tel ls  of the 
progress of man from e n slavement to the fu t u re rea l m  of 
perfect just i ce. Like so m u ch of romant ic  art ,  m u si c ,  and 
literature, Marxism transla tes the theological doctr ine of 
the fa l l  of man , of origi n al s i n, and of ult imate redem p t i o n ,  
i n to h is tori ca l ,  soc i a l  terms.  

Marx hi m se l f  sugges ts an ident ificat ion of his  own role 
w i th t h at of Prometheus .  Isn't  i t  i nteresting,  and in a way 
unsu rpri si ng, t hat when Marx was a young m a n  the fast 
th ing he was p l an n i ng t o  do was to wr ite  a m ajor criti q ue 
of pol i t ical  economy? Rather,  he was working on an epi c  
poe m abou t Prometheus. And y o u  c a n  guess h ow the later 
scenari o works. Beari ng the des t ruc t ive ,  but  a lso cleansi ng,  
fi re o f  tru t h ,  i .e. , the materi a l i s t-d i alect ical u nderstandi n g  
o f  t h e  economic a n d  social force of his tory, Prometh
eus/ Marx wi l l  lead ensl aved h u ma n ity to the new dawn of 
freed om. Man was once i n noce n t, he was free of exploi ta
t ion. Through what dark error, through what som bre felony 
did he fal l  from t h i s  s tate of  grace? 

This is the firs t of our th eore t i c  pro b l e m s  and it is one of 
extreme d ifficulty .  In each of the great m ythologies or 
substi t ute re l i gions we are looki ng at toge t h er, t h e  nature of 
the ori g i n a l  sin rem a i ns o bscure or pro blemat ic .  How d i d  
slavery arise?  What are t h e  origins o f  the c l ass system? 
Marx's a nswer remains  pecul i arly opaq u e .  Perhaps I can 
expla i n  why .  L ike a l most every post-ro m a n t i c ,  particu l arly 
German,  he was obsessed with t he magnificence of ancient 
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Greece. He regarded the ancient Greek cu l t u re a.> the crow n 
of m a n - art ist ical l y ,  p h i l osoph icall y, poe t ical l y ,  eve n i n  
some w ays pol i t i cal ly. He knew fu l l  we l l  about sl avery and 
about the  primi t i ve development of Greek economy. So how 
could he reconci l e  his be l i e f  in t he economic condi t ions of 
h uman well-be i ng with w h a t  he knew of ancient  Greek 
h i story? The answer i s  t hat h e  was too honest to l i e  abo u t  
i t  a n d  h e  never reconci led them . W i t h  one brea t h  he speaks 
of the tota l  exce l l ence and eternal supre m acy of anci e n t  
Greece , and w i t h  t h e  next breath he t e l l s  us that  t h e  whole 
of h u man h i story i s  a great m arch forward i nt o  freed om and 
progress.  We know from Marx that it i s  on l y  wi t h  feudal i sm , 
and wi t h  t he evolu t i on of feu d a l ism into mercant i lism ,  and 
la ter, capi tal ism, th at hjs e p i c  d i agnosis becontes con fi de n t. 
Bu t t�e ear l y  wri tings , t he fa mous 1844 manuscripts ,  show 
how ex p l i c i t l y  t heological was h is image of the lost  cond i t ion 
of ma n's i n nocence . I want t o  q uote here because u n less one 
goes back t o  t hese profound l y  mov i ng pages it  is  d ifficult to 
bel ieve that we are l i stening to Marx and not,  for example, 
to Isa i a h .  He's descri bing what  t h i s  kingdom of innocence , 
this garden of perfec t jus t i ce was like: "Assume," says Marx , 
"assume man to be man and h i s  rel ationship to t h e  world 
to be a h u m a n  one. Then you can exchange love for love. 
Then you can exchange trust only for trust." Th is  is a 
fa ntast ic  vis ion of the  proper state o f  h u m an society .  A nd le t 
us bear It i n  m i nd when we come back to q ues tions of eros , 
of love , and of exchange be tween men,  i n  l ater talks i n  t h i s  
series. Instead, says Marx, man carries a bou t on h is very 
mind and body the  las t i n g  em blem of h is fal le n  state .  And 
what i s  that em blem? It  i s  the  fact that m a n  i s  exch angi ng 
money instead of l ove for l ove and trust for trust.  I quote 
again: " Money is the a l i e nated a b i l i ty-or perh a ps I shou ld 
transla te gen i us or ca paci ty-of m a nki nd. " Money is  t he 
alienated "mankind ed ness" of man-a dreadfu l  conde m na
tion when we think of t he earl ier vis ion of t rue innocence. 

Now th i s  sense o f  a dista n t  ca tastrophe, of a cosm i c  d is-



grace-and rna� I put a hyphen in the word, a dis-grace, a 
falling from grace-comes through to us with vivid terror in 
the Marxist vision, as it does in Coleridge, in the "Ancient 
Mariner", or in Wagner's "Ring". Press more closely for 
definition, for h istoric location. Ask where did this horrible 
thing happen? What did we do wrong? Why have we been 
thrown out of the Garden of Eden? I don't think you really 
get a good answer. No less than Rousseau, Blake, or Words
worth, Marx adopts almost unconsciously the romanti c  
axiom of a lost childhood of man. Turn ing to the wonders 
of the Greek poets whom he loved so much; turning, as we 
have seen, though perhaps unconsciously, to the language 
of the prophets, Marx speaks, and I quote again, of "the 
social childhood of mankind where mankind unfolds in 
complete beauty". And when we ask again, with mounting 
impatience: What is the fall of man? What sin did we 
commit? Marxism does not really reply. 

But there can be no doubt about the visionary messianic 
character of what it says about the future. If it does not 
answer our burning question about the original catastrophe, 
it is only too eager to tell us everything about the day after 
tomorrow, about the withering away of the state, and of 
mankind's blessed existence in a world without class, 
without economic  oppression, without poverty, and without 
war. It is in the name of this promise that generations of 
radical and revolutionary idealists have sacrificed their lives. 
It is to bring about this Edenic consummation-! do want to 
use the word Edenic because I think it's the only right 
one-of man's historical destiny, that untold suffering has 
been visited on dissenters, heretics, saboteurs. It is because 
even the most brutal totalitarianism could be construed as 
a necessary stage of transition between class conflict and 
utopia, that rational men and women were prepared to serve 
Stalinism. 

One would like to pause here and give considerable 
detail, because this is surely one of the clues to the mystery 
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of why it should be that many of the most valuable young 
men and women in past generations, in the face of the most 
overwhelming evidence about the concentration camps, 
about perhaps the most brutal police state ever establ ished, 
about the Asiatic Caesarism of Stalin, nevertheless contin
ued to serve, to believe, and to die. If one wishes to under
stand the phenomenon of this kind of behaviour, it can only 
be in the light of a religious and messianic vision, of the 
great promise which says you shall wade through hell up to 
your eyeballs if necessary because you are on the destined, 
the prophetic way to the resurrection of man in the kingdom 
of justice. It is just because the mi l lenarian scenario of the 
redemption of man and of the establ ishment of the kingdom 
of justice on earth c�ntinues to grip the human spirit 
(having long survived i ts theological premises), that every 
experiment in hope fires the imagination far beyond the 
political facts. What do I mean by experiments in hope? All 
of us have our own list. When I think of my own students 
in Cambridge in England, I have a calendar of the great 
moments of inner hope for them-the Prague spring before 
the Dubcek regime was crushed by Soviet counter-action; 
Chile and the Allende government; the seeming miracle of 
the overthrow of reaction in Portugal and in Greece. The 
facts are never a counter-argument. If we were to open our 
newspaper tomorrow morning and hear that the Portuguese 
coup had been a fraud, or that it was really financed by 
sinister forces of the Right , or that it was being overthrown, 
there would be grief and bitterness. But then hope would 
find another scenario, because we are dealing with a 
religious, with a theological, force. 

I think we recogn ize in the history o f  Marxism each of 
the attributes which we cited as characteristic of a mytho
logy in the full theological mould. We have the vision of the 
prophet and the canonic texts which are bequeathed to the 
faithful by the most important apostle . Witness the whole 
relation between Marx and Engels; the posthumous 
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completion of the " K apital " ; the gradual publ ication of the 
early sacred texts. We find a history of ferocious conflict 
between the orthodox heirs to the master and the heretics, 

an unbroken fam i l y of fission from the time of the Menshe
viks to Trotsky and now to Mao. Each time (and this is the 

theological scenario) a new group of heretics breaks away; 
and it always says, look, we have the real message of the 
master; listen to us, the sacred texts have been corrupted, 
the Gospel is in our keep ing ; don't listen to the church at 

the centre. How familiar all this is to students of the history 
of Christianity . Marxism has its legends, it has its icono
graphy , by w h ich I mean the standard p ictures of Lenin, the 

whole history of Lenin's life in m illions of stories, tales. 
operas, films-even ballet . Marxism has its vocabulary. 
Marxism has its emblems, its symbolic gestures, just like any 
transcendent religi ous faith. It says to the believer, I want 
from you a total commitment. I want from you a total 
investment of conscience and person into my keeping. And 
in exchange, as doe s a great theology, it offers a complete 
explanation of man's function in biological and in social 
reality. Above all, it offers a contract of messianic promise 
concerning the future. 

Personally, I m ust express the belief- perhaps I could put 
it more strongly and sadly-1 must express the conv ict ion 

that both the Marx ist explanation of the human condition 
and its promise as to our future state, have been illusory. 
The Marxist analysis of history has shown itself to be one

sided and often grossly in violation of evidence. Crucial 
Marxist predict i ons have simply been unfulfilled, and I 
don't think one needs to be a technical or professional 
economist to know how wildly wrong Marxism has been 
about, for exam ple, the pauperization of the working class 
or the prophecy made over and over again of the imminent 
cataclysmic collapse of capitalism. Remember the endless 
prophecies of the early Christians about the coming end of 
the real world, first in the year 1000, then in the year 1666. 



Today one hears of extremist sects on the mou ntains of 
California looking at their myst ical calendar. Over and over 

we find this mechanism of saying, look, we know the end is 

almost in sight and that the new Jerusalem will descend 

upon us from the heavens. Marxism , too, has predic ted over 

and over the apocalypse of its enemies and the coming of 

the classless, perfect society. So on grounds of prophecy as 

well as on grounds of history, it has failed. Worse, where it 

is in power it has not brought liberation but bureaucratic 
terror. Already the Marxist programme for mankind is 
beginning to assume aspects of historical decay. Already we 

are beginning to look back at a great house of belief and 
conviction, starting up in the mid-nineteenth century, 

changing our world , o( c ourse--as do these great religious 
mythologies-but being eroded itself and crumbling at 

many of its vital points . Marxism, too, is beginning to look 
today like one of the great, empty churches. 

But let us not deceive ourselves as to the tragic and 

pervasive force of this failure, if failure in deed it be. What 
was at stake was no mere technical critique of certain 
economic institutions; it is not over theoretical questions of 
investment, division of labour, or trade cycles , that genera

tions of men and women fought, d ied , and k illed oth ers. The 
vision, the promise , the summons to total dedication and a 
renewal of man , were, in the full sense, messianic , religious, 
theological. Or to borrow the title of a celebrated book, it 
is "a God who failed". 



VOYAGES INTO THE INTERIOR II  

Marxists l i ke to refer to their  be l iefs as  "scient ific". They 
speak of the laws of h istory, of the sci en tific method of t he 
d ialect i c. I suggested to you i n  m y  first talk t h at such cla ims 
can t he mse l ves be a part of a m ythology, that  they do not 
reflect a scien tific status in any ge nu ine se nse , but rather the 
e ndeavour to i n heri t t h e  de fu nct aut hori ty ,  the dogmatic 
ce rt i t udes , of Christ ian t heology. 

The great Bri t ish p h i losop her and sce ptic, Sir Karl 
Popper-so much of whose work bears on t he problem of 
how we tel l  the differe nce between a real  science and ot her 
kinds of mental  act iv i ty-designates Marxism as one of t he 
two great  modern i nsta nces of what  he cal ls a "pse udo
scie nce"; the other pse udoscience ,  he te l l s  us cheerfu l ly, is 
the whole Freud ian school of  psych oanalysis .  Here also, 
argues Popper, we h ave the professional tra ppi ngs and 
i diom o f  an exact science wi thout  any of t he true su bstance .  
Psychoanalytic theories, he t e l l s  us, are n o t  su bject t o  fals ifi
cat ion t h rough crucial experi me n t. At no s tage do Freudian 
accou n ts of  the structu re of h u man consciousness and of the 
effects o f  the structure on your a nd my behaviour a l l ow the 
k ind of experi m e n tal cou n ter-evi dence w h ich wou ld prove 
them false .  In the Popperian view, the a bsence of such a 
d i squal ification means that Fre udian psych ol ogy has no 
status a mong proper scie n t ific models .  

Now we need not, I thi n k, accept  the whole of this extre
mely wi tty and aci d scheme of Sir Karl's abou t dem arcation 
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betwee n a science and ot her less respectable form s  of human 
t hough t .  After all , a good deal  of science does i n  fact proceed 
wi t hout postulat ing adeq uate tests for se l f-re futat ion. But he 
has put his finger on a very rea l problem w i t h respect to t he 
nature of psychoanalysis .  Far more acutely t han most of h i s  
d i scip les , Freud was determi ned t o  g ive to psychoanalysi s a 
biological fou ndation.  His wri t i ngs ,  his personal ca reer, the 
co nve n t ions which he attempted to formu l ate fo r h i s  fol low
e rs, test i fy to an i n tense fear of becom ing separated fro m t he 
natural sciences . Freud d readed-yes, I t h i n k  that ' s  the 
honest word-t he w i den i ng gap between psychoanalysis  and 
cl inical i n vest i gat ion , be tween t he psychoanalyt ic i m age of 
the t ripart i te arch i tectu re of t he m i nd-id, ego, superego-or 
the dynam ics of re pres.s ion and su blimation on the one 
hand, and the neurop hysiologica l ,  the b i oche m ical t rea t
ment  of mental  fu nct ions, on t he other. Almost u n t i l  t h e  end 
of h is  l i fe he hoped for material .  experi me ntally veri fiable 
confirmat ion of the theories he had pu t forward-theories 
which he knew he had de veloped on an i n t u i t i ve ,  i ntrospec
t i ve basis .  There i s  in h i s  l ate wri t i n gs a ve ry moving i mage 
where he speaks of the le ft lobe of the i d ,  an i m age so movi n g  
because i t  shows t h i s  great l onging fo r the sol i d  piece of 
cl i n ical evidence . 

It i s, I thi nk,  fa i r  to say (and here ,  sure l y ,  l ies the essentia l 
tragedy of t he Freudian ente rprise) that no such cl i n ical ,  
experi mental  con firmation has been fort hcom ing. Key 
concepts such as t he li b ido,  the castrat i on com plex , t h e  id,  
remain unsupported by any d irect or even anal ogous struc
tures in h u m an neurophysiology. The d e fi n i t i on of that 
wh ich cou l d  const i tute a c u re re m a i n s  no less p roblemat i c  
than does the quest ion of w h e t h e r  or n o t  analysis can ever 
be said to have terminated.  The suggest ive force , the 
descript ive fi nesse of Freud ian classifications and categori es ,  
are not in dou b t .  What i s  u nclea r i s  their status i n  regard 
to evidence , to con t rol ,  to fals ificat i o n .  Increasingly, we have 
come to real ize t h a t  Freud ian mode ls  and concepts a re 
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themselves en thral l i ng pictures, scenarios, metaphors; t h at 
they are grou nded not in any external scientifica l l y  demon
strable body of fact , but in the individual genius of their 
fou n der and in l oca l  c i rc u m stance. 

I put forward with hesi tat ion,  but w i t h ,  l hope, some 
seriousness, the suggest i on that the fa mous d ivis ion of 
human consciousness-the id, ego, superego-has in it m ore 
than a h i n t  of the cel lar, l ivi ng quarters, att ic an atom y of 
the midd le-cl ass home i n  Vienna at the t u rn of the ce n t u ry . 
Freud 's theories are not scient ific i n  the sense of being 
un iversal, of being independent of their social-ethnic mil i eu, 
as are the theories of physics or molecu lar biol ogy . They are 
inspired readi ngs of, and project ions from, the very spec i a l 
economic, fa m i lia l ,  sexual  con d i t ions of bourgeois existence 
i n  cen t ral and western Europe bet ween , le t us say, the 1880s 
and t he 1920s. To a degree wh ich such fa mous cri tic isms as 
those of the anth ropologist Mal i nowsk i soon revealed , the 
Freu dian pat tern of instinctual drive and repression does not 
apply to matriarch al socie t i es or to k i nsh i p  systems re m ote 
from the Eu ropean norm. The evident ia l  body for psycho
analysis  i s  not a body of material or organ ic phenomena in 
the sense ,  for exam p le ,  known to t h e  neu rochem ist .  It is a 
part icular assemblage of l i n guistic and behavi oural habits  
in a given time and place. The stat u s of a psychoanalyt ic  
proposi t i on i s  no t (as Freud so pers is tent ly  hoped i t  m i gh t  
be) that of a postulate i n  Darw in's theory o f  evol ut ion .  (And 
it was Darw in who in some ways was the mode l of F reud's 
a m bitions.) Its truths are those of an i nt u i t ive, aesthetic 
order such as we find in p h i l osophy and i n  l i terature. 
Fre ud's peers, h i s  a l l ies in h i s  great voyage i nto the i n teri o r, 
were, as he h i mse l f  cam e  to feel ,  Schopenh auer, Prou st, or 
Thomas Man n .  

Now t h i s  is n o t  t o  de n igrate the se m i nal  power of Freud's 
i n sights. It is a mere co m mon p l ace that these i nsights have 
exercised a formidable  feed back on Western cu l t u re. Our 
sense of se l f, of our personal relations-! would al most say 



of t he way we move inside our ski n-a l l  t hese h ave been 

permeated by Freud ian styles. Many of Freud's conjec t ures 
have been self-fulfilling in that pri vate and soc ial mores 
have a l tered so as to meet psychoanal yt ic  expectation s . It is 
not just a nasty joke to say t ha t  so many neuroses arose after 
Freud had taugh t us to expect t hem. But t h i s  great enric h
ment of the image we have of our experience, this abil i ty  
to ge nerate objec t i ve data-because psychoana lysis a l most 
invents i ts necessary patien ts-these do not by themselves 
poi n t  to a scien t ific s tat us. They sugges t  t h e  ki n d  of meta
phoric total ity of d i agnos is ,  the k ind of symbolic scenario, 
w h ich we re ferred to i n  the case of Marxism.  Resolutely 
anti-religious as are Freud's teach i ngs, they too, I th i nk ,  
const i t u te a form o f  pos�-t heology ,  of su rrogate or subst i tute 
theology. And t he i rs also i s  a mythological s truc ture .  

Psychoan alysis  h as a threefold i nvol vement w i t h  myth.  
And l e t  me try an d kee p these t h ree fu nc tions as clearl y 
d i s t inct  as I am able to. First ,  from the ou tse t, Fre u d  made 
use of myths an d  of the poe t i c  fic t i ve materi al i n  l i tera ture 
to prov ide c rucial  evi dence for h i s  t h eories. We w i l l  look at  
an exa mple in a mome n t .  Second ly ,  consciously  or su bcon
sciously- and re member Freud h i mse l f  has tol d us to keep 
that  d i fference flu id-Freud came to assoc iate h i s  own life 
work and the diffic u l t  history of the psychoana l y t i c  move
men t  w ith a m y t h ical  mode l .  Th i s  too we wil l  consider. 
Final ly, i n  h i s  late wri t i ngs Freud developed a profoundly 
mov i ng mythology of hu man creation and human exti nc
tion through wh ich to make u n derstandable,  to drama tize, 
the concl usions w h i c h  he had arrived at concern i n g the 
natu re of ma n .  These three functions or uses of the mythical 
do overlap a n d  they act on eac h other rec i procal ly, but I 
think i t  is useful to keep them apar t. 

Let me il l ustrate t h e  first from a card i nal exa mple,  i ndeed 
an exam ple which i s  fu n damenta l  to the whole of Freud's 
model. Dur i ng the late mon t h s  of 1896 and i n  the first half 
of 1897 Freud accumulated material  gleaned fro m t he 
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fan tasies,  day-dreams, obsess ion pat terns of his pat ients. 
Over and over aga i n  th is  material seemed to poi n t  to the 
fac t  th at a l i ttle girl h ad bee n sed uced by her fat her. At first 
Freud was i ncl ined to be l i eve that t h is had happened. Then 
he began to worry-too many l i t t le  girls  be i ng sed uced by 
too many fa thers, w h i c h  eve n  in degenerate Vienna of  t hat 
moment d i d n't make sense! He begi ns looki ng for a d i ffere nt 
expl anation. In a let ter to h i s  friend,  to a fellow physi c i an, 
Fliess, of Se ptember 21st , 1897, we see the dim of morning . 
He sudde n l y  says, "thi s  cou l d  leave open t he poss i ble  expla
nat i on t h at sexual fantasy regularly makes use of the theme 
of the paren ts". Late r in t he same let ter, Freud says casu ally, 
"you ask how I'm feel i n g. Wel l ,  I vary Hamlet's remark 
abou t ri peness-! answer to you , dear Fl iess ,  cheerful ness is 
al l".  We stop at once. We not ice a dou ble misquot a t i on. Of 
course, we not i ce this becau se Fre ud h as told us to not ice 
it .  He is trying to quote Lea r, but Ham let  is work i ng in h i s  
searching, tensed consc i ousness. The proble m o f  t h e  Shake
sperean p l ay is act ing as a ca talyst-it's lashing arou nd i n  
h i s  m i nd. 

On the 15th October comes the Copernican hour in the 
history of the whole psychoanal y t i c  movement . "Being 
entire ly  honest with onese lf i s  a good e xerc i se .  One idea of 
general value has occurred to me. I have found love of the 
mother, jealousy of t h e  fat her, in my own case too, and now 
be l i eve i t  to be a general phenomenon of a l l early chil d h ood. 
If that is the case , the power of Oedipus Rex of Sophocles, in 
sp i t e  of a l l  t he object ions to t he i nexorable fate i n the pl ay. 
becomes perfec t l y  i nte l l igi ble. Every me m ber of the a udi
e nce beco mes Oedipus in h i s  fantasy, and this d ream fulfil
me n t  pl ayed out in rea l i ty cau ses everybod y to recoil i n 
horror when t he full measure of rep ress ion which separates 
h i s  in fa n tile traits from his present state is revealed. Nm-�.· 
another i dea passes through my head. Isn't this  the root of 
Hamlet? I'm not th i nk i ng of Shakes peare 's consc ious i nten
t ions, b u t  am suppos i n g  rather that he was i m pel led to wri te 
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i t  by a real eve n t, because hi s  own unconsc ious understood 
that of h i s  hero. How can one explain t he hysteric Ham l et's 
phrase 'So consc ience doth m ake cowards of us al l ' ,  [and I 
pause - h e's aga i n  m i squot i n g  a l i t t le] and Ham let's hes i ta
t ion to avenge his fa ther by k i l l i n g  h i s  uncle when he h i mself  
so  casu al ly  sends his courtiers to  the i r deat h and despatches 
Laertes so quickly? How be tter t han by the torment rou sed 
in hi m by t he obscu re memory t h at he h i mse l f  had 
med i tated t h e  same deed aga i nst  h i s  father because of 
pass ionate des i re for h i s  mot her? Use every man after his  
desert and who shal l  escape w h ippi ng? His  con sc ience is h i s  
unconsc ious feel i n g  of gu i l t . "  

Now t he poi n t  I wan t to u nd erl i ne ,  and i t  can b e  made 
throughou t Freud's mat.u re work , is t hat  the anc i ent myths, 
the fic t ion , t he nove l ,  t he poem ,  t h e  pl ay, the scenario 
proposed by t he novel i s t  or d ra m a t i st, are not add u ced as 
a more or less con t i n ge n t  paral lel .  Nor are they c i ted only 
in  illustration. At t h e  core of  Freud's t heore t i c  mode l ,  they 
provide i nd ispensable val idati on . Where one m ight  expec t 
a supporting body of c l i n i cal-sta t i st ical  evi dence , the reci tal  
of  a large n u m ber of c ases,  Freud offers the " p rooP'-1 
put the word i n  quotes-of myth and of l i te rature. This 
happens again and aga i n .  When he p u bl i shed his conjec
tures about the Oedipus com plex,  t h e  cries throughou t the 
so-cal led c iv i l i zed world were horri fying.  Pursued also in h is 
private l ife at t he t i me by the accusat ion of bei ng a sex-mad 
charlata n ,  who h ad fore ver sullied the i n nocence of famil ies  
and despoi led l i t t l e  boys and girls of their  puri ty i n  t h e  sigh t 
of God , Freud answered i n  a charac terist ic  way: "Why am 
I attacked? The proof of what I am saying is abun dantly 
present i n  the great poets  of t he past. In Oedipus, Jocasta 
proclai ms 'Before t h i s  in dreams, too,  as we l l  as in oracles,  
many a man has slept with his own mot her.' And in D iderot's 
great nove l ,  Le Neveu de Rameau, I read 'If t he c h i l d - l e  pet i t  
sauvage-were left t o  h i m se l f, i f  h e  preserved a l l  h is fool ish
ness and com bi ned the v iol ent  passions of a man of t h i rt y 
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with t he lack of reason of a c hild in the cradle, he ' d  wring 
h is father's neck and ju m p  into bed w i t h  h is  mother.'" I t  is 
prec ise l y  at the great  cris is point in h i s  t hough t that  the 
distance from a scient ific  mode of  argu ment  and evide ncing 
is  most c lear, and t h at we notice t he affini ty to a re l igious 
or rel i gious-metaphysical proceed ing as,  for exam ple, in 
Plato. The demonstrat ion for Fre ud of the reality of t he 
uni versality of his t herapeutic  metaphors, such as the 
Oed i pus com plex, are t hemselves metaphoric constructs,  
archetypal dramas, bodied forth and trans m i t ted i n  myths .  

The second aspec t is m u c h  m ore difficult  to hand le,  and 
I am sh arpl y aware of the very provisional qual i ty  of w h at 
I wa n t  to suggest to you. Remember that  we saw that  Marx 
i den tified his m i ssion, his dramat ic  fu nction in h u man 
h istory , with that of Prometheus,  the bringer o f  the torch 
of rebe l l ion and of truth to enslave m an. In the case of 
Sigm und Freud there wou ld appear to have been a great 
measure of self- i dent ificat ion with, or self-projection onto, 
the figure of Moses.  There have been de tailed studies of 
Freud's own somewhat eni gma tic essay or m onograph on 
the Moses of Michelangelo, that overwhel ming statue w h i c h  
l i tera l l y  overcame h i m  when h e  first s a w  it in t h e  shadows, 
in the corner of that l i ttle dark c hurch in Rome, San P ie tro 
in Vincol i .  Freud seeing i t, fai nted.  As his profess iona l  s i tu
ation beca me both more e m inent and more controversia l ,  
a s  both notoriety and solitude dee pened around his sel f
consc i ousness , Freud see ms to have ana l ogized between the 
Mosaic wan derings and t h e  advance of the psychoanal ytic 
movement . He t oo was a great leader, severe , unyie ld i ng,  
d est i ned to lead mankind , or some significant portion of it 
at  least, to a promi sed land of ra tional i ty ,  of psyc hic eq ui
l ibri u m  and sci entific tru t h .  He too was seeking to reform 
a smal l ,  recalcitrant band of t he faithfu l  into a great inter
nati onal movement .  

Like Moses,  h i s  batt le was one whic h  had,  at all  t i mes , 
to be susta ined on two fronts: against the Gen tiles, the 
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Philist ines, t he false sages who would entrap the science of 

the mind in censors h i p  and su perstit ion, and against the 

vacillations, the recalc i trance , t he treason, of h i s  own 

fo llowers. The lat ter was always- h e  tells us th is  h imself- the 
worse of the two battles .  He could h andle the P h ilistines and 
the attackers and the censors but  not the despe rate betrayals 
of t h ose cl osest to him. One after anot h er , like Aaron, l i ke 
Korah and his rout, the most faithfu l  rebe l led,  spl it  away 
from the founder, established rival schools.  A l fred Adler, 
Otto Rank, W i l h e l m  Rei ch, J ung-re bellion after rebellion,  
be t rayal after betrayal , by the most gi fted,  by those nearest 
to him ,  by the e lected sons . Yet whatever the perso na l 
sufferi ng and aloneness of the leader, the move ment mus t 
m arch forward-refusing com prom ise and guarding the law 
in its original purity. Through the desert of r id icule and 
ac tive emnity to the threshol d of vic tory. Indeed ,  vexed as 
he was in his  personal end ,  in exil e, wracked with p hysical 
pain, Freud knew that psychoana l ysis  had become a world 
pheno menon. He suspected that America m i gh t  be its 
promised l and, and he was ful l y  aware that h i s  name had 
passed into the household of l angu age. 

It is , I bel ieve , in the perspec t i ve of this i dentification, 
interm i t tent no doubt, w i th the tal ismanic figure and sage 
of Moses, that we must view one of Freud's  very l ast works, 
the study of Moses and Monothezsm. The puzzle, of course , is  
t h is: why should Fre u d ,  so intimately involved with the 
person of Moses, m a ke of the begetter of Israel and of 
modern monotheism an Egyptian? I have never seen a 
plausi ble explanation. My own i s  only tentati ve .  As he wrote 
the book in 1938 Freud cou ld see the storm of Nazism gat h 
ering over European Jewry. Righ t l y ,  h e  identi fied the 
pecu liar moral genius and de mandingness o f  J udaic 
monot heism,  of J udaic legalism ,  with Moses .  By making of 
M oses an Egypti an, a leader who had come to the J ews from 
outside,  Freud may, unconsciously, have sought to d i vert 
fro m  the Jewish peop le the new wave of Genti le h atred . 
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Such disp l acemen t was, to be sure, i l l usory . Bu t i t  poi n ts 
again to th e m y thological, myth-making fabric of the 
Freudian met hod. 

The t h i rd aspect concerns the gene rat ion of myt hs. In 
psychoanalysis, as in Ma rxism, there is a mystery of origi nal 
s i n .  But u n l i ke that of Marx ,  Freud's accou nt  is spec ific. He 
tells of the patri c ide enacted i n  t he pri mal horde, of t he 
castra t i on and/or m u rder of the father figure by the sons. 
Hu manity ,  says Freud,  bears the mark of t h i s  pri mal c ri me. 
From it flows the long h i story of adjus tment be tween 
i nst i nc t ual dri ve and social re press ion , between i nd is
cr i m i nate sexua l i t y  and fa mily order, and t his adjust men t 
i s  far less than perfect .  Civilization and its Discontents, one of 
his las t works, offe rs an i ron i c ,  desolate d iagnosis of the 
s tra i ns, suppressions, distort ions , su ffered by the psyche i n  
t he process of i t s  adjustment t o  the econom i es of ordered 
society .  Pondering t he seemingly  i n heren t unhappiness of 
the hu man spec ies, meshed in a d ia lec t i c  of biological  and 
soc i a l  th rusts and constra i n ts, Freud now advances deeper 
i n to the myt hologica l .  

The l i t t le book , Beyond the Pleasure Principle, is  one of the 
most t:xtraordinary documen ts of the history of the Western 
t ragic i maginat ion. It form u l a tes (a nd remem ber, it i s  only 
very rare i n d i vid uals of gen ius  who can do so) a myth of the 
mea n i ng of l i fe as com prehe nsive , as metaphorically 
aut hori tat i ve ,  as t hose t hat h ave come down to us from 
ancient, col lec t i ve sources. Two dei t ies, t wo gods ,  two over
whe l m i n g  age ncies,  govern and d i v i de our bei ng, said 
Freud. Love and deat h ,  Eros a nd Thanatos .  The con fl i c t  
between t hem de term i nes the rhy t h m s  o f  e x istence , of 
proc reation , of somatic and psychic  evol u t ion .  Bu t 
final ly-the con t rary to a l l  i n t u i t i ve, i n s t i nct i ve expecta
t ions, to a l l  ou r hopes-i t i s  not Eros, not  love , bu t Thanatos 
who is t he stronger, who is  c loser to the roots of man.  What 
t he species str ives for, fina l l y ,  is no t survi ·,al and perpetu
at ion, but repose, perfect i nertness. In Freud's visionary 
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programme, the explosion of organic life, which has led to 
human evolution, was a kind of tragic anomaly, almost a 
fatal exuberance. It has brought with it untold pain and 
ecological waste. But this detour of life and consciousness 
will sooner or later end. An internal entropy is at work. A 
great quietness will return to creation as life reverts to the 
natural condition of the inorganic. The consummation of 
the libido lies in death. 

Freud insisted that these were imagistic speculations, that 
they did not belong to his scientific labours, but to what he 
himself called the "meta psychology" of an aging man in a 
community overshadowed by the recurrence of world war 
and the more particular terror of a holocaust of the Jews. 
But the scientific and the mythological do interpenetrate 
with each other much earlier. The myth of the murder in 
the primal horde is vital to the Freudian analysis of the 
tensions of consciousness in modern man. The model of a 
dialectic of Eros and Thanatos is implicit in Freud's whole 
theory of instinct and rationality. Beyond the Pleasure Prznciple 

is, unquestionably, a metaphoric speculation; but its depth, 
its sombre conviction, derive from the whole unfolding and 
logic of Freud's theses. It is the crowning act in Freud's 
unbroken attempt to reconcile man to a godless reality, to 

make this reality endurable by suggesting a final release 
from it. It is in this sense that both the Marxist and the 
Freudian blueprints for man are scenarios of deliverance
Prometheus, Moses, liberators, deliverers, both. But whereas 
Marx intimates an Edenic condition free of necessity and of 
conflict, Freud knows that such freedom would be tanta
mount to the repose of death. 

In both Totem and Taboo an earlier book, and Moses and 

MonotheiSm, Freud explicit!� invokes the notion of a collec
tive inheritance of primal memories. He speaks of the trans

mission of archetypal experiences and traumas via the 
unconscious of the human race. The same idea is, of course, 
implicit in the meta-psychology of Beyond the Pleasure Princi-
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pte. There is u n til  now, no neuro-chem ical, no neuro
physiological warrant whatever for this audacious co njec
t u re .  In fact  the notion of i n heri ted or racial arche typal 
memories goes tota l l y  against  every t hing which molec ular 
biology suggests as a p lausi b l e  account  o f  t he genet i c  mech
anism.  It i s  a piece of mythology of con t rol l i ng me taphor as 
vi tal to t he agnost ic  world view of Fre u d  as is the para l l e l  
metaphor of sin to t he world view of t heo l ogy. F o r  Freud , 
t h i s  i nheri tance of the arche typa l rem e m brance of man's  
pri m e  plays the sam e  ro l e  as  the fal l  of man , man's d i so be
dience of God in Paul i ne theology. 

Now , as is  we l l  know n ,  the conce pt of a col lect ive uncon
scious in which drea m s ,  memories,  semi nal i mages are 
em bedded, are t ransm i tted over ge nerations,  nay , over 
m i l lenia. Th i s  is cruc i a l  to the psychology of Jung and to 
h i s  whole theory of  arc hetype. As the recent publ icat ion of 
the Freud-J ung letters, which had been awai ted for so long, 
shows, the b i t ter break between the two men had com p l ex 
and cum u lative motives .  A very d i fferent  em phas i s  on the 
role of sexuality, on the nat u re of the t herapeutic process, 
was dou b t less among t he m ost aggravati ng. B u t  t h e  coi nci 
dence of views between Freud and J u ng on the i nheri tance 
of archetypal psyc h i c  materi a l  and i m ages does s uggest  to 
me that the quarre l between Freudian and Ju ngian t heories 
is  not , at every poin t ,  an en t i rely gen u i ne one. Or, to p u t  
i t  more precisely,  i t  su ggests that  there were i n  Freu d's view 
of J u ng's rebe l l ion , of  J u ng's betraya l ,  e lements  them selves 
opaq ue to him. 

Freud i an psychoanalysis was resol ved to rem ove from the 
human psyc he the i n fan t i le i l lu sions-that's h i s  own 
ph rase-of re l igion. He was goi ng to l i berate man from the 
chi l d i s h n ess of metaphysical bel i e fs. J u ng's psychology , of 
cou rse, does not on ly draw on religious experience for many 
of i ts mai n categorie s ,  b u t  sees  in re l i gion a necessary, evol v
i ng com ponent in the h i s tc..ry and heal t h  of the h u man soul.  
Th us the Fre udian quarre l with the Jungian model i s, I 
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think, i n  part , a dispute between agnost 1c 1sm and t ran
scende n t  bel ief, and o n  a much dee per level , a duel between 

a new m yt hology , a su rrogate be l i e f, and a syst em which 

wan ts to restore t he anc ient  rival  god s. Let me quote from 
one of these very new l y  publ ished l e t ters. J u n g  i s wri t i ng to 
Freud i n the earl y days of their  underst anding .  

"l  t h i n k, d ea r  Dr.  Freud , "  he says,  " we m u s t  g i ve psychoa n a l ys i s  t i me 
t o  i nfi l t ra t e  i n to peop le from many cen t res, to rev i v i fy a m o n g  i n te l 
lect ua l s a fee l i ng for sy m bo l  and m y t h .  Ever  so ge n t l y  we wa n t  t o  
t ra n s form C h r i s t  b a c k  i n to  t he soot h s a y i n g  god or" t he v i ne ,  w h ich he 
was,  a n d i n  t h is w a y  a b sorb t hosr ecs t a t ic i ns t i nc t u a l  forces of C h ris
t i a n i t y  for the one pu rpose of m a k i n g t he cu l t  and t ht> sacred m y th 
what  t hey once were - a  d r u n ken feast of joy w here m a n  rega i ns t h e  
e t h o s  a nd hol i ness of a n  a n i m a l .  T h a t  w a s  t h e  bea u t y  a n d  purpose 
of classil·a l  re l igion . "  

I t  i s  a very curious statement .  I t h i n k  i t  exp lains some
thing o f  the severity and person al drama of the break 
between the two men. Ju n g  was say ing to Freu d  no less than 
this :  let  us bri ng back the ancient  god s .  

L i ke orthodox Marxism , c l assical  Freud i a n  psycho
analysis i s  al ready receding i n to history. No ana lyst today 
meets pat ients anyt h i ng l i ke those descri bed in Freud's  own 
cases. Cl i n i cal support re mai ns p roblematic .  The movement 
has spl i n tered i n to dozens of b i tterly rival chu rc hes. The 
l i berat ion i n i t i a ted by Freud i n  regard to ou r awareness of 
sexu a l i ty,  of the autonomous needs of ch i ld re n ,  in regard to 
psychopat hology and mental  i l l ness ,  has been very consid
erable .  Because Freud l i ved and worke d ,  we do breathe 
more free l y ,  both in our private and soc i a l  ex is te nce.  But t he 
issue was a much l arger one. F reud sought to ban i s h  the 
archai c shadows of i rrat ional i s m ,  of fai th i n  t he su per
natural . His prom ise,  l i ke that of Marx, was a prom i se of 
l igh t .  It has not bee n fu l fi l led. O n  the contra ry .  
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TH E LA ST GARDEN I I I 

Early  on i n  Tristes Tropiques, h i s  famous phi losophic au to
b iograph y,  C l aude Levi-Strauss,  the French ant h ropol ogist ,  
tel ls  of the decis ive i n fl uence of Marx a n d  Freud on his  own 
vocat ion and on h is own methods. Lev i - S t rauss te l ls us that 
h e  sees in Marxism and in psych oanalys is  t wo modes of 
rad i cal und ersta n d i n g  and reconst i tut ion which he 
compares w i t h  those used in geology . 

The Marxist  anal ysis of French society and soc i al and 
cl ass con fl i c t ,  as put forwa rd in Marx's book The E�gh�eenth 
Brumaire of Louis Bonaparte, the Fre u d i an case study,  these are 
ana logous pene trat ions be low the appearance, below the 
su rface of  p henomena.  Like the geologist,  t he M arx ist social  
th i nker and the Freud i an analyst  uncover the dy nam ;c 
leve l s  of stress , the sed i m e n tat ion,  whic h determ i ne the 
con tour o f  the landscape . Both systems of expl anat ion ,  
moreove r , aga in just l i ke those of the geologist , go i n  depth.  
They go in dept h  st ructura l l y  and h i storica l l y ;  the i r  
m a p p i n g  of soc i al or psych i c  strata const i t u te a h istory. 
They te l l  us how t h i s  p iece of earth was prod uced : Why the 
mountai ns and valleys? How did the r ive rs come to be d ug? 
They te l l  u s  how the su rface features-soc i al  i ns t i tu t i ons,  
be haviou r, speec h  pat terns- have evol ved , and how they are 
the necessary end-product' of a long process i n  t i me. 

W i t h  a h i gh degree of se l f-consciousness and w i t h  a con fi 
dence wh ich i s  someti mes a l i t t l e  awesome, M .  Levi-Strauss 
tel ls  us that  he wi l l  com plete ,  a n d ,  by clea r  i n fe rence , correc t 
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and i m prove u pon , the l a bo u rs of Marx and of Fre ud. I t  is  

th is expl ic i t  com binatorial desi gn which underwri tes the 

clai ms to total i t y  i n  h i s  use of t he word "an t h ro pology" . 
Like no " a n t h ropologis t "  befo re h i m ,  w i th the possi ble  

exception o f  Rousseau , Claude Levi -S trauss em ploys t h is 

word i n  i ts com p l e te ety mological se nse : an t h ropology, 

properly u nders tood , i s  no less than the exhaust i ve "sc ience 

of man " -la sc ience de l 'homme. You and I are to hear i n  the 

word the com plete p lay of val ues and con notations 

assoc i ated w i t h  t h e  Greek root ' ' l ogos "-wh ich as we a l l  
know i s  such a d i ffi c u l t  word , ranging from "spi r i t "  and 
"orderi n g  speech " to " logic" and, perh aps. to " i ncarnate 
mystery ' '  i n  t he way it i s  used in the Fourth Gospe l .  An 
anth ropologist ,  if he is  not to be a mere et h nographer or 
col lector of exot ica,  is ,  says Le vi -Strauss,  no less t h a n a 

"sci ent is t  of man " to w hose com prehensi�e model of the 
natu re of human l i fe the M arxist i nvest igat ion of socia l  
forces and t he Fre u d i a n  map p i n g  of consc iousness are prel i 
minary. I t  is a m ajest ic c lai m ;  b u t  only i f  we bear i t  plainl y 
in m i nd can we grasp the scope , the u n i fy i n g  i m pu l se ,  of 
Levi-Strauss 's  great en terprise . 

I n  tryi n g  to say some t h i n g  adeq uate concern i ng that 
en terpri se ,  my d isq ual i fications are al l  too obvious.  The 
format of t hese talks a l l ows us only a l i m i ted time .  M uch 
of th e  material  i s  tec hnical  and cou ld be de bated only b y  
Levi-Strauss 's  professiona l col leagues . At key poi nts , more
over, t he texts are e l u s i ve and t here is a certai n degree of 
orchestral rhe toric . i nse parable  from Le vi-Strauss's great 
gen i us as a writer .  B ut to an yone conce rned wi t h  t he post u 
late a n d  mer i ts of the  great myt hologies which have 
attem pted to fi l l  t he vac u u m  left by re l i gion ,  Le vi -Strauss's 
work i s  of card i nal i nterest. He re , i ndeed, is a creator of 
myths, a mythographer,  an i nve n tor of legends, to whom the 
not i on of a com p l e te , total mythology is  absol utely  ce ntra l .  

If time al l owed , I wou l d w a n t  to sketch the background 
of t h is central i ty .  T he very d istant precedent is  t he I talian 
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th i n ker, V ico, of the late seventeen th  cen t u ry and earl y 
eigh teen t h ,  w hose Xnv Sciena for the fi rst t i me sai d that the 
myths, t he stories of Greek antiquity, the fab les ,  had a vital 
nucleus of social and psychologica l  h istory. O t h e r  model s  
lay c loser at hand i n  Michelet, i n  Victor H ugo, and i n  
Wagner. Hugo's Legendr des siecles, \\' agner ' s  Giitterdrimmnung 
have their very precise counterpart in Levi-Strauss's Pemie 

sauvage and ,\1r tho logique.L Even Lev i - S t rauss's prose s ty le  has 
that orchestral texture so reminiscen t  of the epic arts  of the 
n ineteenth century . But this woul d be a subj ect in its own 
r i gh t .  

For Claude Levi -Strauss, myths are, quite s i m ply ,  the 
instruments of man 's survival as a th inking and social 
species. I t  is t h rough myths that man makes sense of the 
world ,  that he expe riences it in :;orne coherent fash ion ,  that 
he confronts its i rremed iably contrad ictory, divided , al ien 
presence . Man is enmeshed in primal contradictions 
between being and non-being, male and female, youth and 
age, light and dark, the edib le  and the toxic, the mobile and 
the inert. He cannot ,  says Levi -Strauss, resol ve these formi 
dable ,  clash ing antitheses by purel y rational processes. He 
is at  either  pole of conceivable time, confronted with the 
mystery of his origins and then confronted with the mystery 
of h i s  extinction . Chaos is co-existent with seemingly exqui
si te sym metries .  M yths alone are a b l e  t o  art i c u l at<> t h t>se 

universal antinomies , to find figurative explanations for the 
divided si tuation of man in nature. Man is , in  Levi-Strauss's 
view , a mythopoetic pri mate ( it's a difficult phrase but we 
don't have a better one),  a primate capable of manufac
t u r i n g, creating  myths, and through these enduring the 
contradictory,  i nsol u b le tenor of h i s  fate. He alone can 
construct, modulate, and give emotional adherence to the 
mytho-logical (a  necessary hyphen ) ,  the mythical and the 
logical , the logical ins ide the myth . 

There is an Hassid ic parable which tells us t hat God 
created man so that man might tel l stories. This telli ng of 
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stories i s ,  accord i n g  to Levi - S t ra uss ,  the very con d i t ion of 

our be i n g.  The a l terna t i ve wou l d  be total i nert i a or the 

ecl ipse of reason . The med i a t i ve ,  orde ri n g  c a pac i t y  of m y t h s, 

thei r ab i l i t y  to "encod e " '  -another Le vi-S trauss word -to 

give cohere n t  expressi on to  rea l i t y ,  poi n ts to a profound 

har monic  accord be twee n t h e  i n ner logic  of the bra i n  and 

the struc t u re of the external  worl d .  "When t h e  mind 

processes the e m p i r ical da t a  w h ic h  i t  receives prev iousl y 
processed by the sense organ s,  i t  goes on work i n g  ou t s t ruc
tural l y  that w h ic h  a t  the ou tse t  was already s t ruct ura l .  And 
i t can only d o  so i nas m u c h  as t h e  m i nd,  the bod y to w h i c h  

the m i n d  b e l on gs, and the t h i n gs w h i c h  bod y and m i n d  
percei ve ,  are part and parce l of o n e  a n d  t h e  same real i ty . " 
The codes t h rou gh w h i c h  t hese percept ions  are t ra n s m i tted 
and u n derstood are, su ggests Levi-S trauss, b i n ary. That 's 
aga i n  a tec h n ical  word , b u t  not d i ffi cu l t  for us to u nder
stand. He says that every t h i n g  t h a t  mat ters comes in sets of 
two.  Thus we h ave the re l a t ions and i n teract ions  of w h a t  he 
cal ls  " the great  pa i ri ngs " .  For ex a m p l e ,  a ffi rmation and 
negation,  which rea l l y  means i n  s i m ple l anguage , yes and 
no;  organ i c  a n d  i norga n i c ;  left and righ t ;  be fore and after. 
Uvi-S t rauss sugges ts that the sy m m e t ries of the nervous 
system and the hem ispheric  arc h i tect u re of the h u m an 
cortex- t h e  two h a l ves  of our brai n - seem to be an a c t i ve 
reflection of this  b i n ary s t P I C t u re of real i ty .  

Of al l the fu n d a m e n t a l  pol ari t ies w h i c h  s t ru c t ure the 
dest iny and t he science o f  man, the most i m portan t ,  accord
ing to Lev i - S trauss,  is t h a t  of N a t u re and C u l t u re ( h e  usual l y  
spe l ls  these two words w i t h  capi tal  l e t ters ) .  I n  t h e  i n mos t  of 
his bei ng and h i story ,  man i s  a d i v ided com pos i te o f  bi ologi 
cal and soc i a l l y-c u l t u ral l y  acq u i red e l e m e n ts .  I t  is the i n ter
play be t wee n b i ologi cal constra i n t s  on the one hand,  and 
soci al-c u l t u ral vari a b l es on the other ,  which d e termi nes o u r  
cond i t ion . T h a t  i n terplay is  a t every poi n t  dynam i c  because 
the env i ron me n t ,  as i t  i m p i n ges on h u man b i ol ogy, is i t se l f  
mod i fied by m a n 's soc ia l  and cu l t u ral ac t i v i t ies .  B u t  t h e  
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b i n ary se t , Nature / C u l tu re ,  a lso poi nts  to an essent ia l  
am b i gu i ty ,  eve n  tragedy , i n  the genesi s of human 
consc i ousness. 

We h ave seen in the two previous t a l ks ,  t h a t  bot h  Marx 
and Fre ud took over from rel ig ion and from systematic 
t heology the i nference of origi nal s i n ,  of a fa l l  of man
t hou gh nei ther  mythology i s  rea l l y  com pletel y specific as to 
the occasion of this  d i saster. Levi -Strauss is spec ific. Neces
sary as i t  was, i m printed as i t  m ust have been i n  t h e  gene tic  
code an d evol ut ionary poten tial of  the h u m an race , ou r 
t rans i t i on from a na t u ral to a c u l tural state was also a 
destru ct i ve step,  and one t hat has l eft  sca rs on both the 
human psyc he and the organ i c  worl d .  

Levi-Strauss clarifies h i s  mean i ng by reference to two 
m y ths-and it is sure l y  acu tely w i t t y  or worrying for us t hat 
the two m yths Levi -St rauss chooses shou l d  be p recise l y  th ose 
which Marx and Freud respect i ve l y  h ad picked as the ir  
main e m ble ms. You remembe r  that to M arx , Prometheus 
was t h e  symbol of revol u t i onary i n te l l i gence, of t he rebe l l ion 
of i n te l lect agai nst ignorance and arb i t rary t yran n y. Freu d 

l i ghts on the erotic i n t i mati ons i n  the the me. He te l ls of t he 
rap ture of fire in a hol low phal l i c  reed,  of the sexual ly laden 
symbol ism of the devou ri ng b i rd,  and the dai l y  re newal of 
P rometheus's potency.  Levi -Strauss's read i ng is tota l l y  
d i ffere n t . T h e  Promethean appropriat ion o f  fi re to  human 
needs and wi shes encodes the catastrophic step whereby 
man acq u i red cont ro l  over the pri n c i pal fac tors i n  h is  
b iological set t ing .  Hav i n g  stolen fire, man can now have 
l ight  d u ri ng hou rs of darkness ; havi ng h u n ted h i s  p rey,  w i t h  
fire he can n o w  preserve t h e  m ea t  i n  smoked or cooked form 
and need not eat i t  on the spot ; havi ng fi re from 
Prometheus, he can b ri ng warmt h i nto h is dwe l l i ng, t h us 
overcom i ng constrai n ts of wi nter. The con t ro l  of fi re is t he 
prem ise of soci a l -c u l tural  p rogress, sure l y .  B u t i t  has been 
ach ieved , says Levi-Strauss, at a form i d a b le cos t .  Possessi n g 
a hearth and the art of cooking, man has broken w i t h  the 
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ani mal world,  wi th  the i m mediate sh ared relat ions h i ps of 

consu mer to food . Having al tered t h e  bi nary polari t ies of 
light and dark , of heat and cold,  of n i gh t  and day, man finds 
himse l f  in an u nnatural power-relat ion to h i s  e n v i ronment 
and to h i s  own an i m al origi ns.  Th i s  ambi gu i ty i s  sym bol i zed 
by P romet heus 's hal f hu man,  hal f d i vine sta tus. The d i vorce 
from the natura l  order brought on by his  t he ft of fire (and 
the no t i on of theft is pri mal to the legend ) i s  p u n i shed by 
Promet heus's  isolation and by t h e  assau l ts on h i m of the 

eagle. 
Go bac k to  the great myths which have e n gaged the 

human i m agi nat ion and whose t he mati c e lem e n ts t u rn u p  
in a l l  languages and ethnic  gro u ps ,  says Le vi -Strauss, an d 
you w i l l fi n d  a t  their  roots some trace of man 's cu l t ural 
break wi t h  t he nat u ral worl d ,  and of the d ee p  d i scom forts 
wh ich t h is break h as left in our souls .  Di scom fort- Freud 's  
word was L'nbehagen , M arx's word alienat ion. The Oed i pus 
myth is  another case in poi n t -and Levi - S t rauss's gloss on 
Oedipus is  an u n d isgu ised cr i t i que and correc t ion of h is 
great riva l ,  Freud.  Lev i -S trauss fixes on just those mot ifs 
which Freud 's deci pherment neglects .  Oed i pus's  answer to 
the riddle of the Sphi nx, you remem ber , was the word 
" man" .  Tha t is one feat u re which Freud pays no atte n t ion 
to. And the second feature which Freud does not even 
menti on,  i s  the fact  t hat Oed i p us l im ps . And i t  is precisel y 
these fea tu res that  exci te Lev i - S t rauss .  

A s  Lev i - S trauss reads i t ,  w e  ha ve here yet anot her m yth , 
another s t ru ctural  orderi ng of man 's d i vi ded bei ng. Once al l 
of us were wal kers or ru nners on a l l  fours. Man then 

compe l led h i s  back bone to be erec t. We now move on two 

lim bs only, we dom i nate t h e  l andscape ,  we domi nate the 
animal species.  B u t  no less t han the rape of fi re , t h is sover

eign s ingu l arity h as left us ,  qu i te l i tera l ly, off balance. �he 

hom i n i d s  as it were l i m ped i n to t he state of hu mam ty. 
Thus t he 

'
inces t  t hem� i n  the Oed i pus story is not , as Freud 

Would have i t ,  a d ram at i zation of suppressed i nfanti le  sexu-
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a l i ty .  I t  poi n t s  to t h e  a l l -dec i s i ve com i n g  i n to be i n g  of 
defi ned k i n sh i p  categories .  Oed i p u s  assu mes t he b urden of 

the t ra n s i t i on of  t h e  h u m an s pe c i e s  fro m i nd i scri m i nate 
co u p l i ngs,  as i n  so many a n i m a l  k inds ,  t o  t h e econom ic and 
generat i o n a l  con t i n u i t i es of  a fa m i l i a l  cod e .  

The proh i b i t ion of  cert a i n  d egrees o f  i ncest d e t erm i n e s .  
a n d  i nd eed d e fi nes ,  m a n 's i de n t i t y as a soc i a l - h i s tori cal  

consciousness .  I t  i s  w h o l l y  i nsepara b l e  from t he h u m a n  
speech evol u t i o n .  A n d  here Lev i - S t rauss  makes one of h i s  
i ns p i red guesses . H e  says t h a t  w e  can on l y  proh i b i t  t h a t  

w h i c h  o u r  voca b u l ary and gra m mar are exac t and r i c h  
e n o u gh to  des i gnate .  I n  ot her  words , not  u n t i l  y o u  h a v e  a 
s u ffi c i e n t l y  r ich sen tence s t ruc t u re and enough words to 
d e fi n e  the  t h i rd co u s i n  fo ur  t i mes re moved of the mot her's  
uncle can you h ave i n cest  and k i nsh i p  ru les .  So t ha t  
gra m m ar, i n  a way , i s  a necessary cond i t ion for bas i c  moral 
law. Ki nsh i p  ru l es are, l i teral l y ,  the se m a n t ics of h u m an 
exis tence .  But once agai n ,  t h e  brea k w i t h  Nat u re ,  the 
advance i n to C u l t u re ,  h as been one o f  estra n ge m e n t  from 

t h e  e n v i ro n m e n t  and from t h e  a n i m a l  i n  ou rse l ves .  

Language i s  t h e  necessary cond i t ion o f  h u m an exce l lence,  
but  man can n e i t he r  com m u n i cate w i t h  h i s an i m a l  k i n d red 
nor cry to t h e m  for h e l p .  

Even t h e se a b b rev i a ted , s i m p l i fied exam p l es shou l d  
i nd i c a te somet h i n g  o f  t he b read t h  of Lev i - S t rauss 's  
" a n t h ropo- l ogy " - a l ways that  h y p h e n - a n d  o f  his  own 
m y t hopoe t i c  i n s t i nc t s .  Formal l y , h i s  \vork e l u c i d ates t he 
s truc t u re of mea n i ng,  the t ran s forma t i on a l  r u l es , t h e  

re l a t i on s  to r i t u a l  and to deve l o p m e n t  o f  w ri t t e n  narra t ive ,  
o f  so me 800 American - I n d ia n  m y t h s .  I t  i s  t h rough t h i s  
e l u c i d a t i o n  t h a t  Lev i - S t ra uss seeks to  estab l is h  t he p ri n c i 

p l es of  correspondence w h i c h  co n n e c t  m a n ' s  psychosom a t i c  
evol u t ion , t h e  s truc t u re of  o u r  bra i n .  t h e  n a t u re of  l a n gu age , 

and t h e  p h ys ica l  e n v i ron men t .  B u t  t h o ugh he l i kes to define 
h i mse l f  m e re l y  as a s t uden t of  myths ,  Lev i - S t ra uss i s .  i n  fac t .  

a creator o f  m y t h o l ogy, a n d  t h e  com parison w i t h  Frazer's  
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role i n  The Golden Bough is at once obvious and ,  from t h e  

poi n t  of  v iew o f  Lev i - S t rauss 's  t ec h n ical  s t a t u s  i n  t h e  field , 

somew h a t  d is t u r b i n g.  I f  I do not  m i s take h i s  mean i ng ,  

Le vi - S t rauss h a s  b e e n  voic i n g  a prophe t i c  v i s i o n  of  apoca

ly pse as vengefu l ,  as persuasive,  as any conce i ved si nce the 
Book o f  Reve l a t i on and t h e  m i l lenarian pan ics of t h e  ten t h  

cen t ury.  
As I say t h i s ,  I touch on what  i s ,  o f  course , a very worry i n g  

pro ble m - t h e  q ues t i on agai n :  Are w e  deal i n g  w i t h  a sc ien
t ific,  systema t i c  body of thought ? Being an o u ts ider,  i t  

wou l d  b e  en t i rel y i mper t i n e n t  for m e  t o  d o  more than refe r  
t o  the  d i fferen ces w h i c h now d i vide Lev i - S trauss's concept ion 
of  what an a n t h ropologist does,  from t h a t  conce p t i on in the 
l i ves and profess i onal  ac t i v i ty of h is  acad e m i c  col leagues. To 
t h e m  he i s  a s p i n ner of p u r p l e  fan t as ies .  H e ,  on t he con trary , 
regards t h e m  as people so wre t ched l y  u n i magi nat i ve t h a t  
they ac t u al l y  have t o  g o  and s i t  i n  ten ts or savan nahs o r  
deserts ,  l oo k i n g  at  mori b u n d  n a t i ves,  i n  order to find o u t  
w h a t  they a l read y knew w a s  there .  I d o  not  t h i n k  w e  shou l d  
try a n d  j ud ge .  

From o u r  poi n t  of  v iew what  is  fasc i n a t i n g  i s  to fol low i n  
Lev i - S t rauss t h e  evo l u t ion o f  a great pos t -re l ig ious ,  pseudo
theological  e x p l anat i on of man . I t  goes some t h i n g  l i ke t h i s .  
T h e  fa l l  of man d i d  not , at o n e  s troke,  erad i cate a l l  t h e  
ves t i ges o f  t h e  Garden o f  E d e n .  Great spaces o f  pri meval 
n a t u re and of  a n i mal  l i fe d i d  pers i s t .  The e i ghtee n t h
cent ury trave l lers s ucc u m be d  to a k i n d  of premed i ta ted 
i l l us ion when they thought  to haw· fou n d  i n noce n t  races of 

men in the parad ise of the Sou t h  Seas or in t he great  fores t s  
of  t he New Worl d . B u t  t h e i r  ideal i zat ions had a certa i n  
va l i d i t y .  H av i n g  ex i s ted , as i t  were ,  o u l s i d e  h i story , hav i n g  
abi ded b y  pri mord ia l  soc i a l  and m e n t a l  usages, possess i n g  
a p rofo u n d  i n t i m acy w i t h  p l a n t  and w i t h  a n i m a l ,  pri m i t i ve 
men did e m bod y a m ore na t u ra l  cond i t ion . The i r  c u l t ural  
d i vorce from n a t u re had o f  cou rse occ u rred h u ndreds and 
t h ousands o f  years ago,  b u t  i t  was less  d rast i c  than t h a t  of 
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the wh i te man : t o  be precise , their c u l t ura l modes,  t he ir 
ri t uals, myt hs,  ta boos ,  tec hni q ues of food-gathering, were 
calc ulated to assuage nature , to comfort her. to l i ve w i t h  her, 
to make the break between na ture and c ul t u re less savage , 
l ess dominant . 

Comi ng upon these shadows of the remnan ts of Eden, 
Wes tern man se t o u t  to destroy t hem. He s laugh tered 
cou n t l ess guiltless peop l es .  H e  c l awed down the fores ts ,  he 
c h arred t h e  savannah.  Then h is fury of waste tu rned on the 
a n i mal species .  One after anot he r  of t hese was hou nded into 
extinc tion or into the facti t ious survival  of the zoo. This 
devastat ion was often deli berate : it resulted direc t l y  from 
mili tary conq ues t ,  from economi c  e xp l o i t a tion , from t h e  
i mposi t ion o f  uniform tec hnologies on native l ife-styles. 
M il l ions perished or lost their et hnic heri tage and i d enti t y .  
Some observers pu t  a t  twenty mi ll ion t h e  num ber of vict i ms 
in the Congo alone,  from the start of Belgian rule .  
Languages, each of which had encoded a u n i que vision of 
the worl d ,  were steam-rol lered i n to obl ivion. The egret and 
the w h a le were hunted almost to annihi l a t ion. Often a lso, 
destruc t i on came accidentally or even ou t of benevolence.  
The gi fts whic h  t h e  white man had brought -med ical  gifts ,  
materi a l ,  insti t u t ional-proved fat al to their  reci p i ents.  
W he t her he came to conq uer or to  proselyti ze, to exploit or 
to m ed i cate,  Western m a n  brou ght d evastation.  Possessed , 
as it were, by som e  archetypal rage at his ow n excl usion 
from the Garden of Parad ise,  by some torturi n g  remem
brance of that d isgrace , we have scou red the earth for 
ves t iges of Eden and laid t hem waste wherever we have 
found them. 

Levi -Strauss's analysis of this desolation has a spec ia l , 
i ron i c  poi gnancy.  For the anthropologist himself h as played 
his own ambiva lent part in the a ffair of destruct ion. The 
not i on of travell ing to far p laces in ord er to s tudy a l i en 
peoples and cu l t ures,  is u n i q u e  to Western man;  i t  springs 
from t he pred at ory genius of the G reeks ; no primi t ive 



peop les have eve r come t o  st u d y  u s .  Th is  i s ,  on  t h r.  onr. hand ,  
a d isi n teres t ed , i n tel lectua l l y  ins p i red i m pulse. I t  is  one of 

our glories. But it  is , on t he other, part and parcel of exploi 

tat ion.  No nat ive comm unity survives in tac t after the 
anthro pologi s t ' s  visit - h owever sk i l ful , however sel f-effac ing,  

however tac t ful he may be. The Western obsession w i t h  

inq uiry , wi t h  ana l ys is ,  w i th the  c l assi fi ca t i on of a l l  l i v i ng 
forms , is itself  a mode of subj uga t ion, of psychological and 

technical mas tery. Fa t a l l y ,  anal y t i c  t h ough t w ill adul terate 

or destroy the vitali t y  of i ts obj ec t .  Le vi-S trauss 's Trlstes 
Troplques turns on t his mel ancholy paradox . 

W i th the years , Levi - S tra uss 's visi onary a n ger has inten

si fied . The ravage of t he vegetable and a n i ma l  orders in  t he 
na me of t echnologica l progress, t he exploitat ion of a major 

part of humani t y  for the  benefit of a few,  t h e  scarcely exam
i ned \Vestern assumpt ion of s u peri ori t y  over the so-c a l l ed 
pri m i t ive ,  underdeveloped communi ties-all  these fi l l  
Levi-Stra uss with conte m p t uous loathing .  The pol i t ical  
barbari sm of t h e  twe n t i e t h  cen t u ry ,  such phenomena as t he 
holocaust and the  nuclear arms race, seem to Levi -Strauss 
to be no acc ident . They are the d i rect correlat ives of the 
wh i te man 's m urderous treatment of ecology.  H aving 
ravaged what l i t t le  rem a i n ed of Eden (and this  is the logic 
of Levi -Strauss 's puni t i ve metaphor or myth) ,  the Western 
pred ator m ust now t urn oP. h i mself. 

We ca n surely answer ' 'yes " ,  but we are now consc i ous 
of the ruin we have brough t .  We can say that the m ore 
thou ghtfu l  of Western men,  and the young in part icular, are 
try ing to save t he natural environment , to rescue a n i ma l  
species ,  to protect what pi t i fu l island s of virgin earth are st i l l  
to b e  found . Too late,  says Levi-Strauss, m uc h  too late .  O ur 
very experi m e n t s  i n  salvage-- w i tness t h e  Indian reservations 
i n  Amazoni a- bring with them new d i slocations, new 
erosions .  Where econom i c - pol i t ical  interests are at stake- be 
i t  in the whaling ind ustry , i n  the A l askan pipe l i ne ,  or i n  
the e m anci pa t i on o f  N e w  G uinea-cynic i s m  and dest ruct ion 
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w i l l  preva i l .  We art" , says Levi-Strauss, i n  consequence,  
doomed. Anthropology ,  the sc ience of man, wil l  cu l m i nate , 
he says, i n  "entropology ". I n  French the p u n  i s  pe rfect ,  you 
can' t tel l  t he two word s apart -anthropologie-entropologie .  
I t  w i l l  c u l m i nate i n  t he science of entropy, the sc ience of 
exti nction.  Th i s  black pun leads to a cu l m i nating i m age of 
the earth ,  devoi d of h u m a n i ty,  c lea nsed of the garbage of 
h u m an greed and self-destruction,  whir l ing cold and void 
i n  e m pty space. I woul d  l i ke to quote the passage i n  fu l l .  I t  
come s a t  t he end of vol u m e  4 of Lev i - S trauss ' s  Mythologzques, 
and m ay I q uote it in Frenc h ,  as we are ,  after a l l ,  toget her 
in a Canad ian context . Also the rhyt h m  and sple ndour of 
this  passage al most defy t ranslation : 

• L'op pos i t i o n  fondame n t a l e ,  ge nera t r i ce de tou tes les au t res q u i  
foiso n nent  dans les m y t hes et  dont  c e s  q u a t re t o m e s  ant d resse 
l ' i n v e n t a i re ,  est  celle meme q u 'enonce H a m l et sous Ia  fo rme d ' u ne 
e ncore t rap cred u l e  a l te rnat ive .  Car e n t re l 'etre et le non-et re, i l  
n ' a ppar t i e n t  pas a l 'homme d e  choi s i r .  U n  e ffort m e n t a l  con subs tan
t iel a son h i s t o i re ,  e t  q u i  ne cessera q u 'avec son e ffaceme n t  de I a  scEne 
de l 'u n i vers ,  lu i  i m pose d 'ass umer les d e u x  � v i d e nces cont rad ictoires 
dont le heurt  met sa pensee en branle  e t ,  pou r  net ral i ser leur  o ppos i ·  
t ion,  e n gendre u ne serie i l l i m i t ee d 'a u t res d i s t i nc t ions b i n a i res q u i ,  
sans j a m a i s  resourd re cet t e  ant i no m i e  pre m i e re,  n e  fon t ,  a d e s  echel l es 
de p l u s  red u i tes ,  q ue Ia reprod u i re et Ia perpe t uer :  rra l i t e  de l 'e t re ,  
q ue l ' homme eprouve au plus profond de l u i -meme com me seu le 
capable de donner raison et  sens a ses ges tes quot i d i en s ,  a sa vie 
morale et  sen t i mentale a , a ses choix pol i t i q u es , a  son engagement dans 
le monde social  et n a t u ra l ,  a ses e n t reprises pra t i q ues e t  a ses 
conque t es sc[en t i fi q ues ; mais en meme t e m ps ,  rea l i tr du non-e t re dont 
) ' i n t ui t ion accompagne i n d i ssol ublement  ! ' a u t re p u i s -q u ' i l  i ncombe a 
l 'h omme de vivre et I u t ter,  penser et cro i re ,  garder surto u t  cou rage, 
sans q u e j a m a i s  le  q u i t t e  Ia  cert i t ude adverse, q u ' i l  n 'e t a i t  pas p resen t 
a u t refo i s  s u r  Ia t erre et q u ' i l  ne sera pas t o uj o u rs ,  et q u 'avec sa 
d i spari t ion i ne l u c t a b l e  de I a  su rface d ' une planete el le aussi  vouee a 
Ia mort , ses l abeurs , ses pei nes,  ses joies ,  ses es po i rs et ses cr uvres 
deviendron t comme s ' i l s  n 'avaien t pas e x i s t e ,  n u l le consc ience n 'e t a n t  
p l u s  Ia  pour preserver fU t -ce l e  sou ve n i r  de c e s  mouve men t s  ephemeres 
sauf, par quelques t ra i t s  v i tes e ffaces d ' u n  monde au vi sage desorm a i s  
i mpass ible ,  le  con s t a t  abroge q u ' i l s  e u re n t  l i e u  c'es t -a -d i re r ien.  

• The fu ndame n t al al ternat i ve ,  t he a l t e r n a t i ve which ge nerates  a l l  t hose ot h e r  
o p pos i n g  se ts  w h ich c rowd myths  and of w h i c h  t h ese fou r vol u mes ha v e  bee n an 
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i n ve n t o ry ,  is t h a t  set for t h  bv H a rn le 1 .  t hough i n  too cred u lous a form . It is n o t  
for m a n  10 c hoose b e t w e e n  be i n l(  ,md n o n - be i nl( .  He i s  compe l l e d ,  b y  a m e n t a l  
s t ress w h i c h i s i n�:arnate i n  h i s  h i s torv a n d  w h i c h  w i l l  not c e a s e  u n t i l  h i s  ow n  
d isappc a ra nn· fro m  t h t· u n i verse ,  t o  t ake u pon h i mse l f  t h e se t w o  c o n t rad i c t ory 
a l ternat ives .  I t  is  t lw dash b e t ween he i n '(  a n d  n o n - be i n g  w h i c h  se t s  h u m a n  t h o u g h t  

i n  mo t io n .  I t  i s  t hl' a l l c m p t t o  reconc i le t h is i n here n t  <" on t ra d i c t io n  w h i c h ,  i n  t u r n .  

genera t e s  a l i m i t less snies of  fu r t her b i n a ry d i s t i n c t i on s  w h i c h ,  w i t hout  e v e r  n�co n 
ci l ing t he p r i m a l  an t i t hes is ,  on ly  re produce i t  and perpc t u t a t c  i t  o n  an e ve r  d i m i n 
ish i n g  sc a l e .  T h e re is  t ht· n·al i t v  o f  be i n l.(  w h i c h  m a n  e x perie nces i n  h i s  i n m o s t  
d e p t h s  as be i n g  a l o ne capable  o f  a !Tord i n .l( ra t i onal i t y  a n d  mea n i ng to h i s  d a i l y  

ac t s .  to  h i s  moral a nd e m o t i o n a l  l i fe ,  to h i s  pol i t ic a l  c h o ices . to  h i s  i m p l i c a t ion i n  

t he soc i al a n d  n a t u ra l  world , to h i ., prac t ica l e n tt, .pr ises a n d  sc ien t i fic conques t s .  
B u t  t here i s ,  a t  t he sa m e  t i mt' ,  t ht' rt'a l i t v o f  non-be i n l( ,  w hose pt'rct'pt ion i s  in d i v i s
ible from t h a t  of be i n g ,  s i n�:t' i1 i• m a n ' s  l o t  to l i ve and s t r uggl e ,  t h i n k  a nd bt'l ieve.  
a bove a l l . keep steadfas t .  w i 1 h o u t  cvn los i n g  t he des t ruc t i ve c e r t a i n t y  t ha t  he was 
not , in t i mes pa s t ,  prese n t  o n  t h i s  t'art h .  t h a t  h e  w i l l  not e n d ure fnrt'vt'r ,  and t h a t  
w i t h  h i s  i n e l u c t a ble d i sa p pt'a r a n a  fro m  t h e  s u r fac� of a p l a n e t  i t s e l f  des t i ned t o  
ex t i nc t i o n ,  h is  l a bours.  h i ., pains ,  h i s  j c> y s .  h i s  hopes, a n d  h is accom p l is hed works 
shall bt'c o m e  a s  i f  t lu•,· had nt'ver bee n .  No consc iousness w i l l  s u r v i ve t o  p reserve. 
be it n o  m ore t ha n  a re m e m b ra nce o f  m a n 's ephemeral  d o i ngs,  exce p t  by t h e  token 
of a few rapid l v  e!Taced t races.  Swept  from a w o r l d  w h ost' fea t ures w i l l  t hence fort h 
be e x prt'ss ion lt'ss and perft·c t l v  i nd i fft' re n t .  t ht'st' w i l l  have been no t h i ng b u t  a brie f 
tes t i m o n y  t h a t  s u c h  doi ngs d i d  occur-·- i n  s h o r t , t ht'y w i l l  be not h i n g .  

Listeners to t hese first t h ree ta l ks wi l l  have observed t hat  
there i s ,  be twee n the three mythologies we have l ooked at so 
far,  what cou l d  be ca l l ed a gene tic l i nk .  It wo u l d  req u i re ex
treme d i scri m i natory finesse and a scope beyond t he presen t 
for me to assess contrast i ve l y  and i n  de p t h ,  the J udaism of 
Marx , o f  Freud,  and of Levi-S trauss .  Notoriously,  Marx 
t urned on h i s  own eth nic-sp i r i t u a l  past . He came to produce 
a v irulent  te xt  on the Jewish q uest ion,  ide n t i fyi ng J u daism 
with t he v ices of cap i ta l i sm a nd cal l i ng, q u i te l i tera l l y , for 
a fi na l  sol u t i on i n  terms of com plete <:tssi m i l at ion.  The 
extre m i t y  of t h i s  proposal does,  to be sure ,  suggest t he depth 
of M arx's personal malaise i n  regard to his own status.  
Fre u d 's a t t i t u des were , as we have seen w i t h  re ference to h i s  
treatment of t h e  M oses theme,  complex a n d ,  very probably,  
su bconsc i ously  mot i vated . P rofound l y  Jewish i n  h i s  
tem perame n t ,  J e w i s h  i n  h i s  sty l e  of fee l i ng and private l i fe ,  
he endeavou red to g i ve to the psychoanal y t i cal movement 
a larger ethnic basis ,  a respectab i l i ty  i n  the Ge n t i l e  world . 
In t he Pre face to t he He brew ed i t i on o f  To tem and Taboo i n 
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1 930, Freud descri bed h i mse l f-and I quote - "as com p letely 
estranged from the re l i g ion of  my fat he rs ' ' .  B u t  he went 
on-and I quote agai n - · ' I f  asked , " W hat i s  left to you that  
i s  J ew i sh ? '  I wou ld have to re p l y ,  'A very great deal  and 
probably  t h e  essence . '  " B y  wh i ch he seems to h ave mean t ,  
the  i d e a l  of i n te l lectual  p u rsu i t  a n d  of h i g h moral seri o u s
ness .  So far as I am aware , Lev i - S trauss has not pronounced 
h i m se l f  on t he i ssu e ;  i ndeed he see ms stud i ously to avoi d i t .  
H i s  very i ns i stence on t h e  fact  that the holocaust has n o  
pr i v i l eged status,  e i t her h i storica l l y  o r  m e taphys i ca l l y ,  that 
i t  i s  on ly a part of  the genera l structure of  massacre and 
e x t i n c t i o n ,  shows a wish to d i s tance h i mse l f  from any J ewish 
part icul ari ty.  I h ave heard h i m  speak w i t h  d i sda i n  abou t 
t h ose who seek to separate the holocaust i n  the  Second 
World War from t hat con t i n u i ty of massacre of h u m a n  
peoples, an i m a l  species ,  and natu ral forms, w h i ch i n  h is 
grea t myth of ve n geance i s  the pri ncipal  gu i l t  o f  modern 
man.  B i t terly he w i l l  say t h a t ,  of a l l  men , t he Jew shou l d  
b e  t h e  o n e  m ost  profoundly alert  t o ,  aware of, t h e  u n i ver
sal i ty of m u rder that surrounds  h i m .  

Nevert he less, t here are speci fi c  J udaic aspects,  i ndeed 
marked ones,  in each o f  the three cases . Marx's u topian 
messi a n i s m ,  his  rage for j ust ice ,  h is  concept ion of the dram a 
and l ogic of h is tory ,  have strong roots in the pro phet i c  and 
Tal m u d i c  trad i t ions .  M arx's pro m i ssory v i si on , which we 
com pare d to Isai ah , of the exchange of love for l ove, of trust 
for trust ,  his pro m i se that h i story is  fi n a l l y  rat i ona l ,  t h at i t  
has a d es i gn and that i t  i s  a desi gn o f  h u man l i beration , 
th ese h ave t he i r  profound l y  r ich preceden t  and para l l e l  i n  
every aspect o f  Jewish t h ou gh t .  Freu d ' s  re l e n t l ess i n te l 
lectu a l i ty ,  the  pess i mism a n d  severi ty of  h i s  e t h ics,  h i s  
unswervi n g  trust i n  the power of the word , t hese too rela te 
to key aspects of J ewish sensi b i l i t y .  O n l y  a man of h i s  
part icu l a r  background wou l d  have bel ieved a s  deeply a s  h e  
d i d ,  even i n  t h e  face o f  mou n t i n g  barbarism , i n  t h e  su pre m 
a c y  of t h e  h u m a n  word over i gnorance and death and 
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destruc t i o n .  He was supremely ,  i n  the rab bi n i cal  sense, an 
i n terpreter  of  texts ,  a creator of parables .  I n  Lev i - S trauss 

t here is t he obsessi ve sense of  re t r i b u t i o n ,  of  man's  fa i l u re 
to observe h i s  con tract ua l respons i b i l i t ies  to crea t i o n .  We 
have never in modern t i mes had a more powerfu l ,  a more 
expl i c i t ,  read i ng of man's  breach of cove n a n t  w i t h  the  
m yste ry of  creat ion ,  and of h is  own borrowed bei n g  i n  a 
worl d w h i c h  he should guard and prese rve , i n  a gard e n  
w h i c h  w a s  h is to c u l t i vate and not to d estroy.  

Bu t I have a more ge nera l ,  struc tural featu re i n  m i n d .  
Here are t h ree great mythologies devised t o  e x p l a i n t he 

h i story of man,  the nature of m an ,  and our fu t u re .  That of 
M arx ends in a prom ise of red e m p t ion ; that of Freud in a 
vis ion of homecom ing to death ; that  o f  Lev i -Strauss i n  an 
apocal ypse b rou gh t on by h u m an e v i l and h u man waste. A l l  
t h ree are ra t ional  mythol ogies c l ai m i n g  a norma t i ve ,  scien t i 
fi c  stat u s .  A l l  three stem from a sh ared metap hor of ori g inal  
si n .  Can i t  be al toge ther acc i d ental  that  these three v is ion
ary constructs- two of which , M arxism and Freud , have 
already d one so much to change Western , and i n deed , worl d 
h i story-shou ld derive from a Jewish bac kgrou n d ?  Is there 
not a real l ogic in the fac t  that  these su rrogates to a mori 
bund Christ ian t heology and accou n t  of h i story , that  these 
attempts to repl ace a d y i n g  C h r i s t i a n i t y ,  shou l d  h ave come 
from th ose wh ose ow n legacy Christ i a n i ty h ad done so m u c h  
t o  su pplant?  
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TH E LITTLE G R E E N  M E N  I V  

T h e  fi rst three tal ks i n  t h i s  series have n o t  been a l toget her 
on the l i ght side.  Nor w i l l  the l ast be .  So it  i s  t i me for a 
break . B u t  althou g h  the material  I want to touch on now 
is i n heren t l y  l u d i crous , the economi c prod i gal i ty wh ich i t  
e n t a i l s ,  the waste o f  h u man hopes and emot ions w h i c h  i t  
generates,  do make i t  difficul t for me t o  ' ' keep my cool " .  The 
cul ts o f  unreason , the orga n i zed h ysteri as ,  the obscurant ism 
which have become so i m portant a feature of Western sens i 
b i l i ty and beh aviour during t h ese past  decades, are com i cal  
and ofte n tr iv ial  to  a degree ; bu t  t hey represe nt  a fai lure of  
ma turi ty ,  a sel f-de mean i ng,  which are ,  i n  essence , tragic .  

The phenomena I h a v e  i n  m i n d  are s o  wi despread , 
d i verse , and i nterleaved that  i t  i s  al most i m possi bl e i n  the 
format ava i l able  to us,  to do m ore than g i ve a few sh orthand 
i nd i cat ions. B u t  t he general  fact is plai n :  i n  terms of money 
and of t ime spe n t ,  of t he n u m ber of men and women 
i nvolved to a grea te r or lesse r degree , in te rms of the l i te ra
t u re prod uced and of i nst i t u t ional ra m i ficat ions, ou rs is  the 
psych ological  and t he soc i a l  c l i m a te most i n fected by su per
st i t i o n ,  by irra t ional ism , of any s i nce the decl i ne of the 
M iddle  Ages and, perhaps, even si nce t h e  t ime of the c ris is  
i n  the Hel len is t ic  worl d .  A classi fica t i on o f  the relevan t 
frauds and aberrations wou l d  be use fu l , as were t h e  med i 
eval compendia of Satanism and male ficence.  Bu t i t  is 
ent ire l y  beyond my com pe tence , or m y  stomach ; so let me 
suggest some broa d ,  i m precise ru brics .  
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Stat ist ics, ad m i t tedly prov isional , te l l  us that astrology is 
now a busi ness ru n n i ng i n to somet h i n g  of t he order of 
twenty-five m i l l ion dol l ars per an n u m  i n  Western i nd ustrial  
societ ies .  The i nves tment represen ted by astrological 
pursu i ts in the th i rd world and in the emergent , sem i 

tech nological com mun i t ies o f  Asia i s ,  most l i kely,  pas t  accu
rate compu tat ion . The l i tera t u re of astrology floods the book 
sta l l s ;  only a very few q u a l i t y  newspapers now a ppear 
wi t hou t a da i ly or week ly astro logical co l u m n . Period ica l s , 
rangi ng from trash to the most elegan t , run weekly  or 
monthly  horoscopes. A t  a rough cou n t ,  the n u m ber of 
pract i s ing astro logers in t he U n i ted S tates exceeds by a 
factor of three the total n u mber of men and wo men 
affi l iated with professional bod ies i n  p hysics and i n  chem is
try .  I n tens i t ies of indiv id ual cred u l i ty mod u late all the way 
from the total ly obed ient-ad u l t  h u man be i ngs who stay 
away from work , who clamber into bed when t he stars are 
i n  a t h reate n i ng configura t ion-to the m i l d ly e m barrassed , 
se l f-depreca t i ng murmur of e legant sou ls who "don ' t  rea l l y  
be l ieve i t al l " but feel  t here m i gh t be someth i ng i n  i t .  " A fter 
al l ,  don 't  sunspots affect the magnetic fie lds, my dear , and 
cos m i c  ray incidence surround the eart h ? "  The i n ferred 
analogy h a ppens to be absol ute nonsense , but never m i nd 
that .  

Now go u p  t he sca le of inan i ty, and you come to the astral  
or gal act ic . Uniden t i fied flying o bjects have bee n obse rved 
in l i t c l usters circ l i ng, hoveri ng above the p lane t Eart h .  
Sobe r pi lots have recorded sightings i n  t he blue deeps of the 
jet strea m .  Aerodyn amic saucers have gi ven amiable chase 
to au tomob i les h urry i ng home on h i ghways in Ari zona or 
New South Wales. But  these are on l y  tri fles . U FOs have 
lan ded , leavi ng egg-shaped burn marks and flat tened grass. 
In a n u mber of cases, bizarre b u t  be n ign beings have 
stepped ou t  and take n Ear th l i ngs i n to brief custody.  They 
have vo iced conso l i n g  or mon i tory se n t iments about man's 
future, his po l i t ical des t i ny , his ecological sa lvati on.  They 
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have entered i n to col laborat ive concourse wi t h  certain 
gifted hu man individuals ,  bestowing on t hem powers of 
c lairvoyance and psychoki netic ac tion (or so M r .  U ri 
Gel ler's b iographer assures us) .  

Do you doubt t hese c u rre n t  v is i tat ions? Sure l y  you cannot 
quest i on the "ove rwhe l m i ng evidence" of extra-terres t ia l  
cal lers i n  t he past? J ust look around you : at  the rock 
d rawings i n  t he Sahara or t he Kalahari with their  see m i ng 
astronom ical markin gs and mys terious s i l houettes of figures 
w i t h  po i n ted head s ;  at t he odd criss-cross patterns and 
hatchi ngs appare nt l y  incised in  high Andean val leys, l i nea
ments on l y  fu l l y perceptible  from the air; at the sku l l  of a 
Neandert hal  man pierced by an al legedly spheric a l ,  metal l i c  
m issi le ; a t  enigmat i c a l l y  s i ted dol mens and menh i rs i n  
otherwise t rackless l andscapes ; at b i ts of p u tatively u ndec i 
pherable wri t i ng or pi ctogra ms older t h a n  the Eas ter Is land 
scri pt or t he runes of M ohenj o- Daro. Look wherever you wi l l  
i n  ancie n t  mythologies or, for that  matter,  a t  the account  
of how the sons of God came to the daugh ters of men i n  
Genesis V I .  There is  no re l igion,  no anc ient  body of m yt h ,  
no a rchaic legacy of bel ief or r i tual , which does n o t  exh i b i t  
s o m e  record ,  some a l l usion to t he descent on earth o f  
creatures more perfect than the h u m an species. 

Once aga i n ,  of course , a total l y  spurious paral lel ism is 
bei ng i nvoked.  That we are now i n the process of revis ing 
our whole est i mate of t he observat ional  ski l l s  of preh istoric 
com m u n i t i es ;  that i t  looks as i f  megal i t h i c  stone c i rcles  and 
al ign ments ,  from t he B aleari c  i s lands to the Hebrides, may 
have been rat her precise astronomi cal and seasonal po i nters ; 
that our notion of l i near evol ut ion is be i ng chal lenged i n  
some measure by a s u btler, m ore cycl ical model - t hese are 
gen u i ne facts ,  suscep t i b le of rational  i nvest i gation , suscep t i 
b l e  of cr i t ic ism and of re futat ion.  They have not h i ng t o  d o  
w i t h  t h e  portentous i m bec i l i t ies o f  t h e  U F O  c raze o r  w i t h  the 
fantasy of galac t i c  em bass ies.  Yet bot h these topics have 
spawned a publ i sh ing vogue ,  i ndeed a publ i shing i n d ustry ,  
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wh ich ru ns i n to m i l l ions of copies of magazi nes,  pamphlets ,  

and books . 
The te rm astral re l ates to a second great c lass of m u m bo

j u mbo. The occu l t  i s  now a vas t i nd ustry w i t h  m u l t i fa rious 

sub-d ivisi ons.  Psych i c ,  psyc hokinet ic, telepa t h i c  phenom

ena are be ing s tud ied w i t h  the u t most seri ousness. Clair
voyants of every hue flourish , rangi ng from t he lady of the 
tea leaves on the am usement p ier,  to  pract i t ioners of 
grap hology, pal m istry, geomancy,  and the Tarot pack.  If 

ectoplasm is  j ust now a l i t t le  out of favour ,  havi ng led to the 
detect ion of pri m i t i ve fraud i n  every c ase fair ly  exam ined,  
med ia a re not . I t  i s  s imply that the old table-rapping rou t i ne 
and the vei led lamp have yi elded to m ore suave techniq ues 
of magnet ic  aura and hypnosis .  Ext ra-sensory perception i s  
form idably i n  vogue.  Basing i tse lf  o n  such occurrences as 
deja-vu ; deriving crude analogies from t he existence of 
electromagnetic fields around m aterial objects and events ;  
drawi ng, i n  a profou ndly  na'ive way,  on hypot heses of i nde
term i nacy and com plemen tari t y  in part ic le physics ,  t he ESP 
lobby prospers .  

An e n t i re edi fice of pseudo-science h a s  been e rected on 
the fou ndat ion of cert a i n  unquest i onabl y i n terest i ng 
anomalies i n  h u man percept ion and i n  the laws of stat ist ics, 
which are not,  of course, laws i n  any irrevoca ble,  t ran
scen dental l y  determ inis t ic  sense . Coi nci dences ,  many of 
them grossly u nveri fiable,  are assi gned u ncan ny we ight .  
Kinks,  or appa re n t l y  anomalous c l usters i n  what  shou ld be 
pure l y  random series of ha ppe n i ngs- the r ight card t u rn i ng 
up, a bet ter-than-average d i v i na t i on of concealed 
sym bols-these are c i ted in evide nce of an occu l t ,  an i m ist  
view of the u n i verse. U n beknown to h i m se l f, bu t  i n  ways 

whol ly  fam i l iar to adepts of Rosicrucianism, of the Golden 

Lotus ,  of t he H i dden At l a n t is ,  modern man is  enmeshed i n  

a network o f  psyc h i c  forces. There are reversals or synchron

isms of t i m e  in w h ich past ,  prese n t ,  and fu ture overlap.  The 

astral prese nces wi l l  be made man i fest ; the die w i l l  t u rn up 
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al l  s i xe s ;  t he nu m be r  on you r dog l i cence is the c u be t h ri ce 
halved of the telephone n u m ber of t he bel oved . The bu i lders 
of  the Pyramids  knew, Nostrad amus knew, M m e  Blavatsky 
whi spered the secret to W i l l ie  Yeats.  Send for t he free i n t ro
ductory bookle t .  

Agai n ,  t here i s  a con tras t ing, rat ional analogy. B u t  t h e  
poi n t  h as to b e  put  w i t h  extreme care. 

Gran ted numerous soph ist icat i ons ,  it is  none the l ess t rue 
t hat  our dai l y  language and rou t i ne i m agi n i n gs do s t i l l  
operate w i t h  a rough a n d  ready m i nd - body d u a l i s m .  I n  o u r  
u nexa mi ned recourse to s u c h  polari t ies  as psyc h i c  a n d  phys
ical , mental  and bod i ly,  i n nate and environmen tal , we h ave 
scarcely i m proved ve ry m uc h  on the d i ssoc iat ive schemes of 
Cartes ian and idea l ist p h i losophy.  There i s, to borrow a 
famous i d io m ,  a ghost i n  t he mac h i ne and somehow the two 
synchronize.  When we bother to re flect ,  to consider t he 
evidence, we know, of cou rse , that t h i s  crude d ual i sm won 't  
do .  The categories are hope lessly i nd i sc ri m i nate ; the i n ter
mediate zones, the m odes of  i nterac t ion and rec i procal 
determ inat ion ,  are far too mani fold .  Powers of su ggest ion do 
act on pai n ;  sym pathe t i c  and hypnot i c  prac t i ces are often 
fol l owed by the d isappearance of wart s ;  acu puncture i s  not 
a con fidence trick ( u n less we take confide nce to sign i fy the 
nervous system 's active acqu iescence i n  an analgesi c 
process) .  These are banal exa m ples c hose n  from a wide 
compass of  psychosom atic real i t ies .  Rece n t  s tudi es of the 
genera t io n  of  human speec h i nd i cate that  there i s  a cru c i al 
med iat ion be tween the neurophysi ological or even t he 
neuroche m i cal  matr ix on the one hand,  and factors w h i c h  
c a n  o n l y  b e  termed psyc h i c-cul t u ral on t h e  other.  \Vherever 
we turn-to t heories of h u m a n  percept ion,  to the study of 
stress and psychopathology, to l ingu ist ics ,  to molec u l ar 
biology-we do find correlat ive re val uat ions  of the w hole 
mod e l  of how t he m i nd and body may fi t  toge t her.  I t  i s  by 
now , surely,  an honest com monplace to say t h at 
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consc iousness acts on t he environ ment , that consciousness is ,  
i n  some se nse ,  the environmental  structure,  and that the 

rec i proc i t i es between the i m materi a l  and the materi a l  are 
ones of dynam ic feed back. Everywhere ,  the  o ld d ivorce men t 
of spiri t  from flesh is y ie ld ing to a much more com plex 
me taphor of con t inuu m .  

S i m i l arly , there i s  a fu ndamental  review i n progress o f  
such basic noti ons a s  chance,  probab i l i ty , l aw.  The develop
men t  of quantum physics has brought w i th i t  a p h i losophic 
debate of great i ntensity and great i m p l ication about the 
very basis  of what we cal l objec t iv i ty .  What characterizes 

cu rre n t  hy potheses on energy , on space, on t he d i rectional i ty 
of t ime,  i s  an u n preceden ted del icacy , provisional i t y ;  even , 
I wou l d  say , poet ic  l icence . The a t tack of the occ u l t i sts and 
vit a l i sts  on the mechanist ic  determ i n i sm of the natura l  
sc ie nces is  an attack on a straw man.  T h e  mechan ism o f  
Laplace,  or of the ni netee nth-ce n t u ry therm o-dynam icists ,  
i f  such it  was , has bee n  l argel y  u n derm i ned,  not by 
mystery-mongers, but by the exact and mathematical  
sciences themselves. Very recen t  conjectures i n  cosmology 
even a l low the possi bi l i ty that physical  constants and the 
laws of mass-energy relat ion have altered in the h istory of 
the u n i verse . The presen t  state of the arts is  one of u n paral 
leled spec ulat ive largesse . 

Com pared to such cons iderations,  the c l a i ms of the new 
magi , of the c la irvoyants,  of the spoon benders, are u t terly 
boring a nd mechanica l .  This is  the cruci al i ss u e .  The 
advances of mathematic  t h ough t ,  the advances of e m p irical 
sc ience i n to the as yet u n known , provide theoret i c answers 
each of which , i n  turn,  poses questions at an eve n  h igher 
leve l  of complexity,  a t  an eve n  h i gher level of c o nce p tual 
weal th and wit .  The i m ages of the world ,  of t he place of 

consciousness i n  rea l i ty ,  which emerge from science , beggar 

ou r  ex pectations and means of expression . By contrast , t he 

explanations put  forward by bel ievers i n  astral e m a nations, 

in cosm ic col l i s ions in occ u l t  forces from the fift h  di men-, 
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sion , are u t terly pred ictable and reacti onary. They j uggle 
counters and fan tasms as old as human fear i tself. They 
would i m pose on t he measureless complex i t y  and w i t  of the 
fac ts, as we learn to deci pher t he m , a c rude regi mentat ion.  
An ti - matter and neutron stars are worki n g  conjectures as  
deep,  as elega n t ,  as  great m usic ; l i t t le  green men with 
poi n ted ears or t h e  ven tr i l oq u i s t 's forgery o f  the voices of our 
dear departed are s imply a bore . Or t o  put i t another way , 
t h ere i s  undoubted l y  much more i n  heaven and earth than 
was d reamt of in H ora t io 's  p h i l osophy .  But  who ever 
a ffirmed that Horat i o was a grea t p h i l osopher? 

There i s ,  m oreover, a nast ier  s ide to the ouij a-board . The 
Exorcist is only t he most calcu lated,  nauseati ng,  amongst 
i n n u merable  explo i tat ions o f  the vogue for t he occu l t .  
Satan i c  trash i s  n o w  pouri ng ou t o f  books , m agazines ,  fi l m s ,  
seances, or t h e  homici dal  pornography w h ich fol l ows on 
such events as the Manson murders. The assertion that 
mal ign agencies are abroad and must be assuaged , is  a 
de l i berate exploitat ion of hu man fears and m i seri es. 
Remem ber that i n  magic there i s a l ways blackm ai l .  

The t h i rd o f  t h e  maj or spheres of unreason is  that wh i c h  
could b e  ent i t led Orien tal ism.  I t is  b y  no m eans new. The 
recourse to wisdom from the East is  h abi tual to Western 
feel i n g  from the t i me of the Greek mystery c u l ts to Freema
sonry and beyond.  I t  regi sters a d ramatic  u psw i n g  duri n g  
the 1 890s. I t  i nspires the work of  Herman n Hesse , of C .  G .  
J u n g  and , t o  some exten t a t  leas t ,  of T. S .  E l iot .  Si nce t he 
Second World War, i t  has turned to a veri table flood . 

The flower ch i l d ren wend their  way to Katman d u .  The 
scal ped , satfron-robed votaries of Hare Krishna bounce down 
B road way and P i ccad i l l y  j i ngl ing the i r tambouri nes.  The 
matron and the entrepreneur con template the i r  del i q ue
scent  physique i n  the mourn fu l  stretch of the Yoga class. 
The j oss s t ick burns soft ly  under the mandala poster, the 
Ti betan peace s i gn ,  the prayer rug i n  the bed-si t ter in Santa 
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Mon ica or H a mmersm i t h .  I n  the u n i vers i ty of Bacon and 
Newton , of Darw i n  and of Bertrand R usse l l ,  a t housand 
students crowd to the Maharish i 's sanda l led feet .  We med i 
tate ; we med i tate t ran cenden ta l l y ;  we seek N i rvana i n  
subu rban trances. Teenage bu t ter bal ls descend u pon u s  v i a  
Air  I n d i a ,  proclaim themse l ves t o  b e  the Way a n d  t h e  Ligh t ,  
offer i neffable c l iches on t h e  hea l i n g  powers o f  Love, and 
sca t ter petals from their  pudgy fingers. We fi l l the stad i u m  
t o  hear their  reve l a tion . I t  t u rns ou t that t hey are cunni ng 
moun tebanks, and currency specu l a tors. The L i gh t  and t he 
Tao sh i ne un d i m med . " What is the sou n d  of one hand 
clap p i n g? "  asks the M aster o f  Zen . "The star is  the Lotus ; 
omman i  padm e  . . .  " ,  m u m b le the Cook's Tour's lamas. 
Tan ka and guru , haiku and d harm a ;  an i rridescent  H i m 
Ham has en tered o u r  speech . 

I t  is not so much these externals that  cou n t ;  t hey may pass 
as d i d  the rage for Chi noiseries in eigh teenth-century cabi 
net maki ng. I t  is t he i m pl i c i t  ideal izat ion of val ues eccen tric 
or con trary to the Western trad i t ion .  Pass i v i ty agai nst w i l l ; 
a theosophy of stasis or e ternal ret urn aga i nst a theodicy of 
historical progress ; the focused monotony, even empti ness, 
of med itat ion and of med i ta t i ve trance as opposed to logical , 
analyt ic  re flect ion ; ascet ic ism agai nst p rodi gal i ty of person 
and expression ; contem plation versus act i on ; a polym orphic  
erot ic ism , at once sen sual and se l f-de n y i n g, as  against  the 
acqu isitive , yet also sacrificial , sexual i ty of the  J udaeo
Hel le n ic i nheritance :  t hese are the terms of the d ialec t i c .  
The undergraduate fi ngeri ng h i s  p rayer beads or contem 
plat ing a Zen koan as h e  d ri fts i nto a melancholy haze, the 
worn exec u t i ve h urrying to h is med i tat ion cl ass or lec t u re 
on th e karma,  are seeking to i n gest m ore or less mod ish , 
pre-packaged e lements of c u l t u res, ri t uals ,  ph i l osoph ic 
d isc i pl i nes w h i c h  are ,  in actual  fact ,  fiercel y  rem ote , vari ous , 
and d i ffic u l t  of access. B u t  he is also, and t h is is m ore 
important ,  artic u l at i ng a conscious or i nst inctual  cri t i qu e  of 
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h i s  own values, of h i s  h istorical i de n t i ty . The trek to Be nares 
or Darjee l i ng is an attem p t  to break out of the s h adow of 
our own cond it ion .  

These t ides of i rrat iona l i s m -astrologi cal ,  occ u l t ,  Orien
tal-are obviously symptoms.  What are t he u nderlyi ng 
causes? Where they engage phenomena so widespread and 
confused , general izations a re bound to be i n adequate.  B u t  
because w e  touch here a n d  t here on the very spri ngs of our 
conte m porary c l i mate,  and of our t heme,  in t hese lectures,  
certa in guesses m ay be wort h maki ng. 

It  i s  a t ru ism to say t hat  Western c u l t u re is  undergoing 
a dramatic  cris is  of confi dence. Two world wars,  the return 
to pol i t ical barbari sm of w h ich the holocaust was only t he 
most best ia l  exam ple,  con t i nual i n flation-a fac tor which 
corrodes t he structure of society and of personal i ty i n  ways 
at once radical  and not yet fu l l y  understood- t h ese have 
provoked a w idespread fai l u re of nerve . A l ready sapped by 
rationa l i s m  and t he scien t i fic-tec hnological  poi nt  of view, 
organ i zed re l i gion,  and C h ris t iani ty i n  part icu lar,  proved 
help less, and i ndeed corru p t ,  in the  face of the massac re of 
World War One, and in the face of total i tarian and genoc i
dal  terrors thereafter.  I t  is not  often said pla inly  enough . 
Those who real ize that the same churc h  blessed the k i l ler 
and the v ict i m ,  that the c h u rc hes refused to speak out and 
pursued, u nder the worst terror ever visited u pon c i v i l ized 
man, a pol icy of unctuous s i lence, those w ho know these 
t h ings are not surprised by the bankru p tcy of any t heolog
ical stands s i nce . 

Ye t the very recrudescence of these great homicidal pol i t 
ical terrors, the reversion to tec h n i ques of falsehood , torture , 
and i n t i m idat ion which the late e igh tee n t h  and the ni ne
teen th cen t uries h ad confiden t l y  regarded as n ightmares 
d iss i pated for good from c i v i l ized humanity ,  these demon
strated the i nadeq uacy of t he E n l igh tenment and of sec ular 
reason.  Agai n ,  we shou ld not forge t that  the rat ional i st 
predict ion wen t  terri b ly ,  tragica l l y  wrong also. I t  is not easy 
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to t h i n k  back on the conv i c t i on of Voltaire ,  a conv1ct 1on 
voiced wi t h  complete confidence 300 years ago, t hat tort u re 
wou l d  never aga i n  become a n  instrume n t  of pol i t ics among 
European and Western men.  I n  other words ,  there has been 
no place to turn .  At t he very moment when, in the guise of 
concen trat i on camps and pol i ce states,  men were trans l a t i n g  
He l l  from a myt hical  u ndergrou nd to a m undane rea l i ty ,  
the promise of  a com pensatory Heaven-the c h u rc h  prom
ise-was al l but  diss i pate d .  At t he same t i me ,  the  l i beral 
humanist  con t ract h ad been broken .  That contract u n der
wri tes Western t hought from Jefferson and Vol ta ire to 
Matthew Arnol d and perhaps to Wood row Wi l so n .  It has 
now been torn to bi ts .  The i m pac t  of t h i s  dual  fai l u re on t h e  
Western psyc he has obvious l y  bee n dest ruc t i ve-! have tried 
to analyze this process in more deta i l  i n  previous wri t i ngs. 

Da maged by catastrophe,  l i v i ng u nder the palpable 
threat of sel f-destruct i on through atomic weapons and t h e  
seem i ngly  i nsol u b le problems of overpopu lat ion,  fam i n e ,  
a n d  pol i t ical hatred , men and women began look i n g, l i ter
ally, outs ide the eart h .  The Fly ing Saucer-whose appear
ance in t he m i nd's eye J u ng had prec isely foretold
represents  an i n fan t i l e  but  perfect l y  u n derstandable wish
fu l fi l me n t .  I ncapable of coping with h i s  own circumstance , 
man hopes des perate l y  for be nevole n t ,  a l l -see i ng survei l 
lance , a n d  i n  t h e  extreme case, for hel p from o u tside.  The 
space creat u res w i l l  not al low the h u man spec ies to wipe 
i tself  o u t .  Being i n fi n i te l y  m ore evol ved then we are, the 
space crea t u res wi l l  bri ng answers to our desperate 
d i l e m m as. H umanity may we l l  h ave s u ffered apocalyptic 
breakdowns before this .  Somehow, we are tol d ,  t he spec ies 
survived and the spi ral of progress began anew. Our space 
guard i an s no d o u bt p l ayed a sal u tary ro le in these previous 
cataclys m s ;  wit ness the spoors of the i r  visi tations ; wit ness 
ma n ' s  h omage to such supernat ural  hel pers as recorded i n  
rel i gions ,  mytho logies,  and pri m i t i ve art . Just  before our 
l unat ic  pol i t ic ians press t he thermonuclear bu tton , some 
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ga lactic personage w i l l step o u t  of h i s  U F O  a nd l ook u pon 
us  with seve re , but  fi na l ly  t h e rapeut ic ,  me lancholy.  

The Weste rn sense o f  fai l u re ,  of  poten t ial  soc ia l -pol i t ical  
ch aos, has also caused a revuls ion agai nst  the ethnic and 
cul tural cen t ral i s m  which marks European and Anglo
Saxon thought from ancient  Athens to the 1 920s. The 
assu m p ti o n  that  Western c i v i l ization is  s u perior to  a l l  
others,  t h a t  Western p h i l osophy,  sc ie nce,  pol i t ical  i nst i t u 
tions,  are m an i fest ly dest i ned to ru l e  and transform the 
globe, is no l onger se lf-evid e n t .  Many Westerners ,  t he you n g  
especia l ly ,  fi nd i t  abhorre n t .  A ppalled by the  fol l y  of i m pe
rial is t  wars, outraged by the ecol ogical devastat ion which 
Western tec h no logy has e n t a i led,  the flower chi ld  and the 
freak-ou t ,  the Sy m b ion ese l i be rat ion i s t ,  and t he d harma 
bum have tu rned to other c u l t u res . I t  i s  the trad i t ions of 
Asia, of the A merican I n d i a n ,  of the blac k  African , which 
d raw him.  I t  i s  among t hese that  he finds th ose qual i t ies of  
d ignity ,  com m u nal  sol i d ari ty,  mythological i n vent ion,  
i n volve m e n t  i n  the  vegetable and a n i m a l  orders ,  which 
Western m a n  has l ost  or bru t a l l y  e radi cated . In this  q uest 
for i n n oce nce there is often a leg i t i mate i m p u lse to repara
t ion .  Where t h e  colonia l i s t  fa ther has m assacred and 
e x ploi ted , the h i ppie  son seeks to  preserve or to make good . 

Yet,  powerfu l  and u b i q u i tous as t hey are ,  these great 
reflexes of fear and com pensat ion in the dam aged se nsi b i l i t y  
of t he West , see m  t o  me a second ary phe nomenon.  The 
re t u rn to the irra t ional i s ,  firs t  and fore mos t ,  an a t te m p t  to  
fi l l  the e m p t i ness c reated by the d ecay of re l i gion . Beneath 
the great surge of u nreason t he re is  at work that  nostalgia 
for the absolute ,  t hat hu nge r  for the transcende n t ,  which we 
observed i n  the mythologies, in  the total i z i n g  meta phors of  
the Marx ist  u topia,  of m a n ' s  l i be rat ion,  in  Fre u d ' s  sc heme 
of com plete s leep of E ros and Thanatos, i n  Levi -S trau ss's 
p un i t i ve ,  apocalyptic  science o f  man .  The abse nce of a 
com manding theol ogy of a systemat ic  mystery such as was 
i ncarnate i n  the c h urch , is equal l y  graph i c  i n  t he fan tasies 
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of the U FO spot ter,  i n  the hopes and panics of the occu l t i st , 

i n the a mateur adept of Zen .  Tha t  the  search for a l ternat i ve 

rea l i t ies t h rough the use of psyc hed e l ic  drugs.  t h rough a 
d rop p i n g  out  from consumer society ,  t h rough the man i pu

la t ions of trance and ecstasy, are d i rectly re lated to the 
hunger for the abso lute is  obvious - t h ou gh the part icu lar  

d ynam i cs of the re l a t i onsh i p ,  notab l y  i n  the case of n arcot

ics , is  more com plex than was at  fi rst supposed . And I ask 

on l y  in pass i ng-does it h ave genetic  corre lates? Does i t  
reflec t t h e  actual dest i nation o f  t h e  educated el i te ,  part icu
larly i n  France and England i n  the F i rst World War? The 
s leep of reason crowds this  empti ness with n i ghtmares and 

i l l us i ons .  
For t h is ,  I be l ieve , i s  what the post-re l i gious or su rrogate 

theol ogies and a l l  the variet ies  of the i rrat ional  h ave proved 
to be - i l l us ions.  The M arxist prom ise is cruel ly  bankru p t .  
T h e  Freud ian programme of l i bera t i on h as bee n o n l y  very 
part i a l l y  fu l fi l led . The Levi-Strauss ian prognostication is  
one of i ron ic chast ise m e n t .  The Zod i ac ,  the spooks, and the 
plat itudes of t he guru w i l l  not st i l l  our h u n ger. 

One furt her al tern a t i ve rem ains .  The foundation of 
person al existence o n  the p u rsu i t  of the object i ve sci e n t i fi c  
tru t h : the w a y  of the p h i l osopi)ic and exact sciences. B u t  has 
i t  a fu t u re?  
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DOES TH E TRUTH H AV E  A FUTU R E ?  v 

I n the fou r  preced ing tal ks,  I have argued t h a t  t h e  grad ual 
eros ion of organ ized rel igion and of syste ma t ic t heo logy ,  

part i c u lar ly  of C h ris t ian re l igi on in  the West , has left us 
wi th a dee p ,  u nse t t l i ng nos ta lgi a for t he abso l u t e .  Toge t her 
we have l ooked bri efl y at some of t he pri nc i pal a t t e m p t s  to 
sa t i s fy t h i s  nosta lg i a , to fi l l  t he vac u u m  o f  personal  fai t h  and 
to a t t e m pt t o  fil l  t h e  great e m p t i ness left by the eros i on of 
re l i gious prac t ice.  I h ave c a l l ed t hese a t te mpts  " m y t ho lo

g ies" i n  order to underl i ne thei r own pseudo - re l ig i ous and 
subst i t u te qua l i ty . B u t  I hope t h a t  I h ave also st ressed their 
ra t i onal character,  t he ra t iona l splendour of suc h great 
constructs  of ana l ysi s and expl anat ion as we find in 
M arxi s m ,  i n  Freu d i a n  psyc ho logy ,  in  t he a n t h ropol ogy of  
C l aude Le v i -S trau ss . \V ha tever t he i r  metap horic a n d  even 
myst ical  a t t r i b u tes,  t hese are mon u men ts of reason and 
ce leb ra t i ons of t he orde r i ng powers of rat ional  t hough t . In 
m y  fourth talk ,  I sai d some t h i ng of t he i rrat i ona l i t ies ,  su per
s t i t ions , i n fa n t i le esca p i s m , su rrender to hocus-pocus ,  wh i c h  
are s o  s t ri k i ng , s o  d i st u rb i ng , a feat ure o f  t he c u rrent 
emot i onal  c l i mate and l i fe -sty le . 

I n  t h i s  argu ment , t he great absence h as,  of cou rse , been 
t h a t  of sc i e nce. It  was p rec i se l y  the be l i ef  t hat t he na t u ral  
sc iences would fi l l - i ndeed more t h a n  fi l l - t he empt i ness left 
in the hu man spir i t  by t he decay of re l i g i on and super
nat u ral i s m ,  w h i c h  was one of the maj or forces bri ng ing 
a bout t h is decay . To the p h i losophers of t he E n l i gh t e n m e n t .  
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to t he agnos t i c  and prag m a t i c  t h i n kers of t h e  n i netee n t h 
cen t u ry , t he rise of the sc ie nces -mathema t i ca l , phys ical , 

soc ial , app l i ed - was causa l l y  and logi ca l ly i nseparab le from 

the dec l i ne of re l i gion .  As t h e  anc i e n t  dark ness of u n reaso n 

and c red u l i ty receded , t h e  l i gh t of t he sci ences was to shi ne 

fort h .  The " i m pass ioned cou ntenance ' "  of  sc ie n t i fic d i scov

ery , to borrow Wordswort h ' s  ph rase , would re p l ace the 
ch i ld i s h  m ask of t he gods and serve as a beacon for h u m an 
progress.  I ndeed , as Auguste Comte and M a rx argued , 

rel i g i on i tsel f wou l d  be recogn i zed as having been l i t t le m ore 
than a pre-sc i ence,  a n a·ive , an t h ropomorp h i c  at tempt  by 
t he h u m a n  species  to u nderstand,  to grapple  w i t h ,  t h e  n a t u 
ral world and i ts many e n i gmas.  B y  movi n g  from t h e  
sp urious explanat ions of t heology and t he steri le tec h n i q ues  
of r i t u a l  t o  gen u i ne sc ie n t i fic und erstand i ng,  man wou ld not 
only ac h i e ve i m mense material  ga i n s ,  he wou l d  sat i sfy t he 
cravi ngs of t he human spi r i t  and of t he h u man sou l  for 
tru t h .  Seen i n  t h i s  perspec t i ve-a perspec t i ve which extends  
from Jefferson and the H u mboldts  to Darw i n  and Bertrand 
Russe l l - science wou l d ,  in a way far surpass i n g  t h a t  of 
revealed rel i gion . sat i s fy man's aspi ra t i on s  for order, for 
beau ty,  for moral prob i ty .  "The t ru t h " ,  we are to ld  Uohn 
8,  3 2 ) ,  "shal l make you free. " B u t  can science assuage t he 
nostalgia,  the  h u n ger for t h e  abso l u te?  W ha t .  today, i s  t he 
stat us  of t he c l assical  concep t  of trut h ?  

T h e  d i s i n terested pursu i t  o f  t h e  t ru t h  i n  a sense wh ich 
Descartes or Sir  Karl  Popper u nderst and i t -as s u bject  to 
fa ls i fic at i o n ,  t o  experi mental  p roof. t o  logical  const rai n t 
th i s  pursu i t  i s  not a u n i ve rsal . I know t h is  i s  an u n fash iona
ble t h i n g to affirm, b u t  t he d i s i n terested h u n t  for abstract  
tru t h  i s  c u l t u ra l l y  spec i fic ;  i ts h i s t ory i s  re l a t i ve l y  brief. i t  has 
a geography of i ts  ow n .  I t  i s  an Eastern M ed i te rra nea n 
phenomenon w h i ch i n  t u rn energi zed t he Western i n te l 
lec t ual  and sc ie n t i fic t rad i t i o n .  Why d i d  i t  origi nate where 
it d i d ( i n  Asia-M i n or, i n  Greece , somewhere arou nd t he end 
of t he seve n t h ,  or perhaps t he start  of t he s ix t h ce n t u ry 

5 1  



B.C. )?  Th is is a very d i ffic u l t  quest ion ,  poss i bl y rel ated to 
factors of c l i mate , of protei n d i e t ,  of a m asc u l i ne-dom i nated 
kinsh i p  system i n wh ich men were predatory a nd h ad a 
dom i nant q uest i n g  role .  Perhaps t h ere wou l d  not have bee n  
pure, specu l a t i ve t h o u g h t  w i t hout  slavery , w i t hout t he fact  
that  men had leisure, to g ive the ir  wi l l  and e nergy and 
a m b i t ions to pro b l e m s  not i m med iate l y  rel ated to econo m ic 
a nd perso nal  survi val . In ot her words,  the pursu i t  of truth 
i s ,  from t he o u tse t ,  a pursu i t . I t  has e lements  of t he hunt  a n d  
o f  conq uest . There i s  a c harac terist ic m o m e n t  i n  o n e  of 
P lato's d ia logues when a t  t h e  end of a very d i fficu l t ,  logical 
demonstrat ion ,  t he disc iples  and the crowds stand i ng 
arou n d ,  give a l i teral  " H a loo " ,  the cry of the h u n ter when 
he has cornered h i s  q uarry. 

Through the sc ient ific-technological re vo l u tion which 
came to dom i nate Western social  a nd psychological  
consciou sness a fter the s i xtee n t h  ce n t u r y ,  the  e n t ire concep
t i on of truth assumes both a m ore special  ri gou r and an 
al most u nexam i ned moral obviousness and aut hori ty .  The 
m a thema t i ca l , t he logica l ,  ch arac ter of proposi t ions 
e m bodyi ng the truth grea t l y  i ncreases t h e  attr ibutes of 
abstract ion ,  o f  ne utra l i ty ,  of i m person a l i t y .  Men begi n fee l 
ing t ha t  the truth is  somewhere "ou t  t here " .  I t 's an awkward 
phrase , i t 's hard to exp l a i n ,  but I t h i n k  we a l l  know what 
we mean : as  i f  i t  were out  o f  the reac h of our hand and h ad 
a n  existe nce of i ts own .  

W h e n  Ka n t  tries t o  expl a i n  how the h u man brai n orga
n i zes perce pt ions of cause , of space, of t i me ,  what he is, i n  
fact , doi ng is  sayi ng,  look , w e  l i ve i n  a world w h ich Newton 
has explai ned , and we have had i m pri n ted in the h u m an 
m i nd,  t hese pri m ary categories, as he cal l s  t h e m .  We m i gh t  
cal l  them searc h l i ght beam s, ways of u nderstand i n g the 
u n i verse so t ha t  we so mehow get i t  right.  A t  the same t i me 
both the Ren aissance and t he E n l ightenme n t  made i t  an 
axiom,  q u i te und ebated , that  h u m an prosperi ty , h u m a n  
d i gn i t y ,  t he mora l exce l lence of the i n d i v i d u a l  m a n ,  the 
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splend our of society ,  can on l y  benefit from the determ i 

nat ion of the tru t h  and from t h e constant d iscovery of new 

tru ths . 

The pro mise w h i c h  we fi nd i n  t he Gospel ,  t ha t  t he tru t h  

shal l make u s  free,  became a cardi nal  art icle o f  secu l ar 

rat ional ism and o f  pol i t ical  l i beral ism . You find i t i n  a very 
movi ng way i nscri bed to t h i s  d ay on pu bl i c l i braries al l o ver 

the Un i ted States.  It i s  a cruc i al j e ffersonian mome nt of 
trust .  Pursue t he tru t h , ge t i t  r i gh t , and you wi l l  be a m ore 
com p le te ,  a freer h u man i n d i v i d u a l .  The scholar, the sc ien

ti s t ,  were t he be nefactors of m an k i nd whose often b i zarre , 
seem i ngly pri vate labours m ust be u nderwri t ten by societ y . 

The jokes a bou t eccentr ic  grea t sci e n t ists  fa l l i ng down a we l l  
whe n  they are look i n g  a t  stars, or Arc h i medes be i ng so busy 
with an abstract problem i n  Al ge b ra t hat he doesn ' t  not ice 
that the ci t y  has fal l en and h e  is  abo u t  to be k i l led , go right 
back to the begi n ni ng or Greek p h i losophy a nd t hey are 
deeply suggest ive .  They are jokes abou t h u man gen i us 
being strange and bizarre.  B u t  t he y  never put  i n  dou bt the 
essen t ial  excel l en ce of the pursu i t  of the d is i n terested fact  
and d i scovery . From the Re naissance through to t he late 
n i n e teen t h  cen t ury,  we fi n d  i t  an axi om that  h u man 

progress is  total ly e n meshed w i t h  the pursu i t  of facts  and 
wi t h  the appl icat ion or expression of t ha t pursu i t  in the arts, 
i n  the h u m a n i t ies , in t he sc i e nces, and i n  tec h nology. 

There are from the begi n n i ng, it i s true , s tron g  d i sse n t i n g  
voices . T h e  m ystical  tradi t ion ,  which I m i ght cal l the par t 
of Asia i ns ide Weste rn man,  has fro m  the t i me of the Gospe ls 
on r ight  to modern t i mes , always i ns i sted on a vis ion or tru t h  
beyond rat i onal grasp ,  beyond logic ,  beyond experi men tal 
con trol or re futat ion . It  i s  sai d , somewhere there i s  a " tru t h  
h i gher than tru t h " ,  o f  i m mediate m yst ica l reve lat ion .  The 
chu rches have fought  bac k .  They have sai d  that t he tru t h  
i s i n  t hei r  keepi ng. I t  i s  revealed to m a n  by d iv i ne i nterven
t ion .  The long st ruggle or t he Ca t hol i c  c h urch , for exam ple,  
agai nst Gal i l eo i s  t he struggle of a revealed total i mage of  
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the u n i ve rse agai nst  t h e  t h reat of change ,  agai nst  fragmen
tat ion .  The Re nai ssance c h u rc h  was  very shrewd i n  be l i ev
ing that  the new astronomy would u nset t l e  and hence 
e x pose to arb i t rary chal l e n ge t he very concept of proof and 
of tru t h .  They saw that once a Gal i leo had bee n at  work , 
an Ei nste i n ,  as i t  were, m i gh t  come and say to G a l i leo,  you 
too are wrong. And it is t h i s  u n pred i c t a b l e  i nstabi l i t y  of the 
searc h i n g  m i nd which t he c h u rch fe l t  as  a profound menace 
to h u m an order and human happi n ess. 

The subt lest attack on the not ion of tru t h  has ac t u a l l y  
come i n  modern t i mes. I t  h a s  been propounded by a group 
of p h i l osophers w h o  are usual ly  cal led the Frankfurt schoo l .  
They l i ved a n d  worked i n  the  German c i t y  of Frankfu rt and 
around an i n st i tute  of soc iol ogy a t  F ran kfu rt U n i versi ty in 
the  years i m me d i ately preced i n g  and fo l l ow i ng t he Second 
World War .  Some of t h e  names  we associate w i t h  th is  
movement  are t hose of Marc use and Ard orno and 
Horkhe i mer.  They say some t h i n g  profound ly u n se t t l i ng .  
Their  argu ment goes some t h i ng l i ke t h is .  Object i v i ty ,  sc ien
t i fic law, truth-fu n c t i ons,  i ndeed logic  i tse l f, are ne i t her 
n e u t ral  nor e ternal but express t h e  world vi e w ,  t h e  econ o m i c  
power-structure ,  t h e  pol i t ical  i d e a l s  of the ru l i ng c lass, a n d ,  
i n  part i c u l ar,  the bourgeoi s ie i n  t he West . T h e  concepts o f  
an abstrac t tru t h ,  of an i ne l u c t a b l e  ob j ec t i ve fac t ,  are 
t hemse l ves weapons in t he c l ass st ruggle .  Tru t h ,  i n  t h e i r  
e x planat i on ,  i s  i n  fact  a complex vari able dependen t  o n  
pol i t i cal soc ial  a i m s .  D i ffere n t  c l asses have d i ffe re n t  truths .  
There i s  no obj ec t i ve h i story, t hey c lai m ,  but  o n l y  the 
h i story of t h e  oppressor. There i s  no h i story of t he oppresse d .  
Logic i s  a weapon of the l i terate bu reaucracy as aga i n s t  the 
i n t u i t i ve se nsory modes of  s peec h and fee l i n g  among the 
l ess-we l l -educated masses .  The enshr i nement  of sc i e n t i fic 

laws,  whether Newto n i a n ,  Darw i n ian , or M a l t hus ian , 
re flects a consc ious investment i n  i n te l lectual  and tech

nologi cal  con t rol over soc iety .  
The anarc h i c  pastora l i s m  of  today's  coun ter-c u l t u re 
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movem en ts ,  w h i ch we touched on i n  t he fou rt h  tal k-t he 

vision ary abdicat ion of t h e  drop-ou t ,  t he u topias of t he 

alte rn at i ve tec h nology, t he revo l t  agai nst  sc ience-so prom i 

nen t among many o f  our gi fted yo ung con temporaries,  a l l  

these e m body strong e l e ments of t hese three l i nes o f  

attack- m yst ical , rel i gious ,  pol i t ical-d ialec t i cal . They 

rem i nd us of B lake's a n t i - rat ional i s m ,  of his repudiat ion of 

seq uen t i a l  d i scou rse and logic in the name of ega l i t arian and 

anarc h i c  com m i t ments .  They tel l of his fa mous attack on 
Newton as havi ng somehow s pl i t  and re ndered d ry and 
i n h u man t h e  magic of t he ra i n bow. Today these forces 
against  the truth which were once scat tered and d i verse, are 

powerfu l l y  j o i ned in a genera l ,  pol i t ical , moral  at t i t ude .  
B u t  t here i s  a lso ,  and I th ink far more worryi n g l y ,  for the 

first t i me i n  the Western t rad i t i on ,  an i n congruence,  a 
com i n g  out  of phase ,  between tru t h  and h u ma n  surv i va l ,  

betwee n the rat i onal pursu i t  of truth  and contras t i n g  ideals 
of soc i a l  j ust ice .  I t  is  not on l y  that  t he truth may not make 
us free ,  b u t  t hat  it m ay destroy us .  

Let me g i ve t h ree examples in an ascend i n g  order of 
immediacy of risk.  A nd the first  one,  I i m med iately ad m i t ,  
i s  de l i berate ly  re mote.  I n  a great l eap o f  human i magi na
tion , as great as any accompl ished b y  poets ,  artists,  
musicians,  ph i l osophers, a group of t hermodynam i c  
thinke rs between the l ate 1 840s and 1 860s worked out  what 
we know as the second pri nci ple of t hermod yna m i cs..:.... the 
pri n c i ple of entropy, of the  run -down of the u n i verse. Le t 
me q uote from Bertrand R u ssel l :  

The seco n d  law of t h e rmoclyn a m i cs makes  i r  sca rce l y  possi ble to 
do u b t  t h a t  t h e  u n i verse i s  run n i ng d ow n ,  a n d  t h a t  u l t i ma t e l y  noth i ng 
of t he s l i ghtest  i n t erest wi l l  be poss i b l e  a n yw here . Of course,  i t  is open 
to us t o  sav t h a t  w hen t he t i me comes God w i l l w i n d  u p  t he mach i n 
ery aga i n :

. 
b u t  i f  we d o  s a y  t h i s ,  we can base ou r  asse r t i o n  o n l y  upon 

fa i t h ,  not  upon one s h red o f  sc i e n t i fi c  e v i d e n ce . So far as scie n t i fi c  
e v i d e n ce goes,  t h e  u n i verse has craw led by s l o w  s t ages t o  a some w h a t  
pi t i fu l  resu l t  on t h i s  ear t h  a n d  i s goi n g  t o  craw l b y  s t i l l  m ore pi t i ful  
s tages to t he cond i t i o n  of u n i ve rsal d ea t h .  



Now you may r igh t l y  say ,  l ook, do n ' t  worry abou t t h i n gs 
b i l l i ons and b i l l i on s  of years he nce w h i c h  we cannot eve n  
i magi ne . I agree w i t h  yo u .  B u t  I ' m  no t q u i te s u re t h a t  the 
arg u m e n t  i s  t h a t s i m p l e .  What fasc i n ates me i s  how near 
does a date have to come in order  to beg i n  worry i n g  us?  The 
decay of t he solar sys t e m ,  the pro b l e m  of the decay of o u r  
galaxy : A t  wh i ch poi n t  would the h u m an i m agi n a t io n  
su dde n l y  have t h a t  m o s t  terri fy i n g  i n si g h t  t h at the fu t u re 
tense ru n s  i n to a wa l l ,  that  t here is a rea l i ty to w h i c h  the 
fu ture tense of our  ve rb " to be" can not apply,  in  w h i c h  i t  
wi l l  h ave n o  mean i n g  w hatever? W hen w i l l  t hese wal l s  of 
e n tropy , of the heat-dea t h  of the u n i ve rse , as i t  i s  ca l led , 
p ress i n  our sense of an eternal  poss i b i l i t y  of l i fe ?  

The second exam ple  c o m e s  m u c h  nearer home and i s  
obv ious ly  more rea l i s t ic .  Evi dence i s  accu m u l a t i n g t h a t  i t  
i s  very hard for man , part i c u l a r l y  for so-ca l led devel o ped , 
h i gh l y  sk i l l ed and tec h nologica l ly  eq u i pped m an to e n d u re 
long per iods o f  peace . There is consi dera b l e d i sagree men t 
on the n a t u re of the pressures wh i c h  b u i l d  u p  i ns ide us .  O n e  
i mage I have heard u sed -and i t  i s  sugge s t i ve - is a q u i te 
s i m pl e  one .  W hen you do not exerci se a m u s c l e ,  a s tron gl y 
t ra i ned m u sc le ,  for a certa i n  length o f  t i me ,  ac ids ,  a k i nd 
of poisonous toxi c i t y ,  ac t u a l l y  acc u m u l a te i n  the fi b res . 
E very t h i ng beg i n s  to ache,  to decay , to torment  t he bod y .  
O n e  has to ge t m o v i n g ,  o n e  h a s  to u s e  i t  aga i n .  

I t  does look a s  i f  great forces of e n n u i , of bored o m ,  bu i l d  
u p  i n s i de complex soc ia l  system s and s t ra i n  for a v io lent  
release. In  t h a t  case war would not  be  a k i n d  of h i deo us  
s t u p i d i t y  of t he pol i t i c i a n s , an acc i de n t ,  which t he sane 
m i nd cou l d  s u re l y  have avoided.  N o ,  i t  wou l d  be a k ind of  
esse n t i a l  balanci n g  mec h a n i s m  to kee p u s  i n  a state o f  
dynam i c  hea l t h . And e v e n  as w e  s a y  t h i s  w e  know t h a t  i t ' s  
a n  horre ndous absurd i t y ,  because we are now a t  a poi n t  
where , i f  w e  p u rsue t h i s  l i n e  o f  t ho u gh t , w e  come up aga i n s t  
wars from w h i c h  there i s  n o  surviva l ,  no second c h a n c e ,  no 
re pair  of the e q u i l i bri um of the body pol i t i c .  



My t h i rd exa m p l e  o f  the  k i nd of t ru t h  w h i ch i s  dan ge rous 
to t he su rv i va l  of soc iety i s ye t m o re prese n t ,  ye t more 
i m mediate .  Here I h ave to proceed w i t h  ve ry great care , i f  
o n l y  because I have n o  professional competence wha tever. 
You and I are ra ther be w i l d ered by the charges a n d  
cou n te r-charges fl y i ng i n  t h e  camp o f  gen et ics - t he w h o l e  
argument abou t race and intel l i gence .  There are t h ose who 
te l l  us that  some races a re des t i ned neve r  to achie ve a certai n 
level  o f  the i n te l l i gence q uo t i en t ,  or a certa i n  l eve l of i n te l 
lec tual  pe rformance,  whereas o t her races have,  as  i t  were ,  
an i n born advan tage i n  t he m a ny depart ments  of i n tel
lec t u a l  ac h ieve m e n t  whic h today determ i ne the power 
struc t u re o f  t h e  worl d .  O t her sc i e n t i sts  s a y ,  do not l i s ten to 
that  ru bbish . I .Q. i s  a Western -orga n i zed test ,  i t i s  i tse l f  a 
piece of b l ac k m a i l  against  other k i nds  o f  c u l t u res and 
sk i l l s- t hese are Nazi  t heories parad i n g  under pseudo-sc ien
t i fic res pec tabi l i ty .  The argu m e n t  ge ts more a n d  more 
b i t ter .  And it is extreme l y  hard for the layman to arri ve a t  
a n y  cl ear p i c t u re of w h a t  i s  be i ng s a i d  and w h a t  k i n d  of  
ev idence i s  be i n g  offered . So let  me put  a h y pothet ica l  
poi n t -and may I beg you to u nderl i ne the word " hypo
t h e t i ca l "  w i t h  t h ree red penc i l s  a t  leas t .  Suppose i t  emerges 

t h a t  the guess of  a n u m ber of sc i e n t i s ts is r igh t :  t h a t  envi

ron me n t ,  however exce l l en t ,  howe ve r ca re fu l l y  ha !ld led , 

accou n ts for some t h i ng l i ke 20% or less of a hu man being's 

en dowme n t  and fu t u re chances, and tha t  80% or m ore of 

what  you and I are i s  progra m med ge net ica l ly  and by rac ial  

i n heri tance . Suppose this  we re true-what do we do wi th th a t  

k i nd o f  knowledge? Because a l l  sor ts  o f  pol i t ical  and social  

consequences cou ld fol low a t  once - i n terms of educat ion ,  

o f  access to pol i t i ca l  power, to  econo m ic sk i l ls -do we close 

t h e  door ? Do we say,  a l l  r igh t , we are not  i n terested i n  your 
resu l ts we do not  e ven wa n t  to kn ow t he m . Soc iety has not 

reached a poi n t  of w i sdom. o f  san i ty a nd balance, i n  which 

i t can handl e tha t k i n d  o f  dyna m i te .  Stop your resea�ch .  We 

won ' t finance i t . We won ' t accred i t  you r  laboratoraes . We 
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won ' t  g i ve degrees for t h eses w ri t ten i n  t h a t  fi e l d .  ( T hese are 

not jou rnal i s t i c  s uggest ions . They are be i n g p u t  forwa rd n ow 
b y  very seri ous,  h u mane,  and profo u nd l y  worr ied sc i en t i s t s , 

soc i o log i s t s , and acade m i cs . ) Or do we say, on t h e  cont rary , 

a l l  r i g h t , go a h ead,  pursue you r resea rch to w h a t e ver e n d  
of t ru t h i t  leads to .  A n d  i f  t he e nd i s  tot a l ly unbearable i n  
mora l t e rm s ,  i n  terms of h u m a n  hopes ,  of eq u i t y .  of soc i a l  
co herence,  t h e  devi l w i t h i t - t h a t ' s  h ow t he u n i verse i s  bu i l t , 

a n d  we s i m p l y c an no t s t op researc h i ng . I re peat , t h i s  is not 
a fa n t asy prob lem . I t  is u pon u s  r i gh t  now. And i t  i s  on l y 

one of a n u m ber of dram a t i c i nstances  i n  w h i c h  t h e  anc i en t 
t radi t i on of goi n g  a fter t he facts  at any pr i ce i s  begi n n i ng 
to come u p  aga i nst  wal l s  of absol u te soc i al da nge r  and e ven 
i m poss i b i l i t y . 

The cr i t i q ues of t ru t h w h i c h  I refe rred to earl ier ,  the  
an gu i s h  be i ng caused b y  t h ese k i nds of de ba tes , h a ve t od ay 
caused a very powe rfu l nost a l g i a  for i n n ocence i n  t he po l i 
t ics o f  t h e  you ng.  W e  are told o n  e very h a n d  t h a t  we ough t  
t o abandon ' p u re researc h ' , t h at we s h ou l d d i s m a n t l e  what  

i s  cal led the acade m i c  pr iso n  house,  t ha t  we can put  t he 
Cartesi an bra i n  to past u re wh i l e  i n st i nc t p l ays . We are told 
b y  sc i en t ists now very m uc h  i n  vog ue that  ou r Western 
affl ic t i on w i t h  t he t ru t h i s  i n deed a n  a ffl i c t i o n .  As I u nder

s t a n d  t he t h eory , i t  has some t h i n g to do w i t h  t he fac t  t h at 
we have mai n l y  used the le ft h al f  of our b rai n ,  t h e  ver b a l ,  
t h e  G reek h a l f, the  am b i t i ou s , t he dom i na t i ng , t h e  mas ter
i n g h a l f. In t h a t negl ec ted r i gh t h a l f  l i es love , i n t u i t i on , 

m ercy , t h e more anc i en t . organ i c ways of exper ie nc i n g t h e  
world a n d  n o t  t ak i ng i t  b y t h e  t h roat .  W e  a r e  u rged to  g i ve 
u p t h e  proud i m age of homo sa pi e ns -- ma n the  kn owe r . m a n  
t h e h u n ter  a fter kn ow l ed ge - an d to g o  over to t h a t en ch a n t 

i ng v i s i on - h om o l ude ns , wh i c h  means,  q u i te s i m pl y, m a n .  
t he p l aye r of games , m a n  t h e  rel axed , t h e  i n t u i t i ve , t he 
pas toral be i n g.  Not t he research for t h e  i l l usory,  for t he 

poss i b l y des t ruc t i ve fac t ,  b u t  the q uest  for sel f, for i de n t i t y .  
for com m u n i ty- t hese , w e  are u rge d ,  m a t ter supre me l y  i f we 
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are not to com m i t  l i teral soc i a l  s u i c i d e .  Perh a ps - and t h i s  
i s  bei ng said by m e n  o f  grea t  i n tegri t y - pe r h a ps t h ere ca n  
be l ow-e nergy a l tern a t i ve tech n o l ogies .  recy l i ng, conser
vat i o n , a k i n d of a t te m pt to u ndo those rapaci t ies , those 
s u i c i d a l  savageries of t h e  i nd u s t r i a l  revol u t i o n ,  to wh i c h  we 
referred i n  re l a t i o n  to L€-vi - S t ra u ss .  I f  t h e re can be w h a t  i s  
cal l ed a n  a l te rnat i ve t ec h n ology,  why not  an a l tern a t i ve 

log i c ,  an a l terna t i ve mode of t hough t a n d  fee l i ng?  Before he 
was a h u n te r  and k i l ler ,  m a n  was a ga the re r  of berr ies j ust 

on t he edge of the Garden of Ede n .  
T o  t h i s I wou l d  very t e n t at i vel y .gi ve t he fo l low i ng 

answers.  I do not t h i n k  i t  \·v i i i work . On t h e  most bru tal , 
e m pi ri ca l  l eve l ,  we h ave no e x a m p le i n  h i story ( s h ort of t he 
massi ve m i l i t ary or wart i me dest ruc t i o n ) of a com plex 
econom i c  a n d  tec h nological  system bac k t r ac k i n g  to a more 

s i m p l e .  pri m i t i ve level of s u rv i va l .  Yes , i t  can be done i n d i 
v idu a l l y . We al l , I t h i n k .  i n  t h e u n i vers i t i es nmv have a 
former co l l eague or s t u d e n t  somew here p l an t i n g  h i s  own 
orga n i c  food ,  l i vi n g  in a cabin in t he forest , t ry i ng to educate 
his  fam i l y  far from sc hool . I n d i v i d u al l y  i t m i gh t j ust work . 
Soc i a l l y ,  I t h i n k ,  i t  is moons h i ne .  

Secon d l y ,  a n d  more i m port a n t ,  i t  goes aga i nst  t he h i st ory 
of o u r  cortex , of t h e  b rai n as we i n  the \Vest h ave used it . 
I n  our cortex,  t h e  p u rsu i t  of t r u t h  i s ,  I b e l i e ve ,  fa t a l l y  
i m pri nted -- a nd I k n ow t h a t when I ' m  u s i ng t he word 
i m pri n t ,  I am borrow i n g  a pro b l e m a t i c  metaphor.  
I m p ri n ted,  I t h i n k ,  t h rough d i e t ,  c l i m a te , econom ic 
m argi ns , which first t r i ggered the i n n ate pote n t i a l i t y o f  

t h ose m i ra c u l o u s  and dange rous  h u m an be i n gs ,  the a nc i e n t  
Greeks,  i n to a great  a n d  con t i n u o u s  ex p l os i on of ge n i u s . 

I f I a m  at a l l  r igh t ,  we are go i ng to con t i n u e to ask 

q uest i ons ove r and over aga i n . The Ge rm a n p h i losop h e r ,  

He i degger, pu ts i t  we l l .  H e  says,  q ues t ion s a r e  t he p iet y ,  the  

prayer,  of h u m a n  t h ou g h t .  I am t ry i ng t o  pu t  i t  a l i t t le more 

b rut a l l y .  We , i n  t he West , are an a n i m a l  b u i l t  to  ask 

q uest ions and to  try a n d  ge t a nswers regard less of the cos t .  
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We w i l l  not i n st i t u t ional ize h uman i n nocence. We may try, 
l ocal ly ,  here or there. We may t ry to deal more carefu l l y 
with the environ ment .  We may t ry to avoid some of the 
brutal  wastage , some of the truly i nane i n h umani t ies and 
cruel t ies towards animals ,  towards l ess pri v i leged human 
bei n gs,  which mark even the great years of the Renaissance 
and the E n l ightenment .  This  s u re l y  must  be . 

B u t  at the  rea l l y  im portant end of the st ick , we are a fai rly 
cruel carn i vore built  to move forward , and bu i l t  to move 
over and against  obstacles .  In fac t ,  the obstacle m agnet ical ly 
d raws u s .  There i s  some t h i n g  central i n  u s  which prefers 
d ifficu lty,  which goes for the tangled q uest ion .  At the h igher 
e n d , t h is i s  because the most g i fted , the most  e nerget ic ,  
among u s  have long know n - wi thout perh aps art iculat i ng 
this knowledge - that the truth i s  more com plex than man's 
needs, that it may in fac t be whol ly  ex traneous and even 
i n i m i cal to t hese needs.  Let me try and explain that . 

It was a deep l y  opt i m ist ic  bel ief, held by c l assical  Greek 
thought and certa i n l y  by ra t iona l i s m  in E u rope, that  the 
truth was somehow a friend to man, that whatever you 
d iscovered woul d  fi nal l y benefi t t he spec ies .  It m i g h t  take 
a very long t i me.  Much of researc h  clearly had nothing to 
do w i t h  i m mediate economic or soci al bene fi ts .  B u t  wait  
long enough , think hard enough , be dis in terested e nough in 
you r p u rs u i t ,  and between you and t h e  tru t h  wh ich you had 
d i scovered t he re w i l l  be a profound harmony. I wonder 
whether t h i s  i s  so, or whether t h i s  was i t se l f  our greatest 
roma n t i c  i l l usion? I have a ki nd of pictu re of the tru th 
wait i n g  in a m  bush round a corner for man to come near
and t hen ge t t i n g  ready to. c l u b  h i m  on the head . In t he three 
exam ples I ' ve gi ven-and there are many m ore-we may get 
a rat her terri fy i n g  picture of a u n i verse which was i n  no way 
b u i l t  for our comfort , for our s u rvi va l ,  l e t  a lone for our 

econo m i c  and socia l  progress on t h i s  t iny Eart h .  
We are told today by t h e  champions o f  ecology t hat we 

are guests on t h i s  Eart h .  Th i s  i s  u ndou btedl y  the case .  And 

60 



we are surely guests  i n  a very vast and i ncomprehe nsi b l y  

powerfu l  u n i verse whose fac ts,  whose rel a t ions, were n o t  

tai lored t o  o u r  s ize o r  o u r  needs. Y e t  i t  i s  t he e m i nen t dign i t y  
of  our spec ies to g o  after tru th d i s i n terestedly. An d  there is  
no d isi n terestedness greater t han that  which r isks  and 

perhaps sacri fices human su rviva l .  
The t ru t h ,  I bel ieve ,  does have a fut ure ; whether ma n 

does is much less clear. But  I cannot help having a hunch 
as  to w hich of the two is  the  more i m portan t .  
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